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It was indeed a busy summer, with a good 
part of it away from home: first, the wonder- 
ful trip for the glorification of Viadyka Jobn; 
home only a few days from that, then of ne- 
ccessity off to Québec, with the principal mis- 
sion to sort and prepare for shipment the St. cals, 
Macarius the Roman Reference Library, be- 
4queathed to Agape Community at the repose 
of our dearly-beloved Hilaire Taurand. In ad- 
dition, many long hours were spent continu- 
ing his researches at the Laval library in 
Québec, where a priceless collection of 19th 
century engravings of churches and monaster- 
ies in Russia, Greece and the Holy Land were 
to be found in two French periodicals of the 
era. ‘The mission was successfully accom- 
plished, and the materials are now here, await- 
ing shelf space and cataloging for the books, 
indexing and scanning for the photocopies of 
the engravings, 

However, such expeditions have a way of 
creating piled-up work, even if much of the 
daily bookkeeping and shipping was tended 
to in our absence by younger co-workers of 
the Press. We are grateful to have a new col- 
lection of Menaion services in the mail (see 
‘back cover for details), and the 1995 Direc- 
tory all but ready for press, but... 

Such happy progress doesn’t leave much 


‘over for construction work, so essentially noth- 
{ng has been done on the house since the last 
report, so there is nothing to report, except... 


45 a resuit of which the building fund has at 
least somewhat caught up with the work itself 


surely come some day!). Forthe first time, 
there’s a bit “in the till” to purchase materials 

for the next phase of the project (porches and 
the last bit of closing in on the south wall)... 
to which we hope to address some energy as 
soon as the Directory is printed. Please keep 
us and the labors in your prayers! 
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A BRIEF ACCOUNT OF THE LIFE OF OUR FATHER AMONG THE SAINTS 
ARCHBISHOP JOHN, WONDER-WORKER OF SHANGHAI AND SAN FRANCISCO 


“If you desire to see a living Saint, go to 
Bitol to Father John.” 
—Bishop Nicholas (Velimirovich) 


St. John was born on the 4th of June 1896 on 
the country estate of his parents, descendants of 
nobility, Boris Ivanovich & Glaphira Mikhailovona 
Maximovitch in the little town of Adamovka in the 
Province of Kharkov. At Baptism he received his 
name in honor of the Holy Archangel of God Michael. 
His paternal ancestors were of Serbian extraction. 
One of his ancestors, St. John, Metropolitan of 
‘Tobolsk, was an ascetic of holy life, a missionary and 
spiritual writer. He lived in the first half of the 18th 
century and was numbered with the saints in 1916 
His glorification was the last performed during the 
reign of the Holy Tsar Martyr. 

Saint John was an obedient child; his sister 
recalls that it was very easy for his parents to raise 
him, Ruminating about his future during his youth, 
he could not make a definite decision as to a ca- 
reer, being unsure as to whether he should dedi- 
cate himself to military or civil service. He only 
knew that his future life would be guided by an 
insuperable desire to stand up for the Truth, which 
was nurtured in him by his parents. He was in- 
spired by the examples of those people, who gave 
their lives for the Truth. 

He commenced his education at the Poltava Mili- 
tary Academy which, Viadika himself would later say: 
“was dedicated to one of the glorious pages of the his- 
tory of Russia.” He was an exemplary student, but 


* In the beginning of this account we offer these 
striking observations of Saint John by two of the 
most renowned Orthodox hierarchs and great spiri- 
tual leaders of their respective peoples: Metropoli- 
tan Anthony (Khrapovitsky) of Russia and Bishop 
Nicholas (Vladimirovich) of Ochrid, Serbia — as 
senior contemporaries of the newly manifest 
Godpleaser This is what was spoken of the yet fu- 
ture Bishop of Shanghai, whom we now, in icono- 
graphic depictions and liturgically, call by the title 
of his diocesan sees (the first and last), Archbishop 
of Shanghai and San Francisco. 


“This man, who appears weak is, in fact, a miracle of 
ascetic steadfastness and determination in our time 


of universal spiritual weakening,” 
— Metropolitan Anthony (Khrapovitsky) 


Icon written by Ioana Taurand, for St. John’s Glorification 


he disliked two subjects: gymnastics and dancing. He 
was well liked at the academy, but nevertheless felt 
he should choose a different path. This idea was es- 
pecially furthered by contact with both the well known 
religious instructor at the academy, Archpriest Ser- 
gei Chetverikoy, author of books about St. Paisius 
‘Velichkovsky and the Holy Optina Elders, and with 
the rector of the local seminary, Archimandrite 
Barlaam, The day of Michael Maximovitch’s comple- 
tion of the military academy coincided with that of 
Archbishop Anthony's (Khrapovitsky) investiture 
upon the cathedra of the See of Kharkov. This re- 
nowned hierarch and theologian was the main advo- 
cate of the restoration of the patriarchate in Russia, 
subsequently the Metropolitan of Kiev and Galitzia, 
and finally the founder and First Hierarch of the 
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Russian Orthodox Church Abroad. Throughout his 
life, this Archpastor inspired the church-oriented aca- 
demic youth in all matters spiritual, thanks to his 
principal attribute — his sincere love for them. Hav- 
ing heard about young Michael Maximovitch, of 
whom many spoke in church circles, Archbishop An- 
thony desired to meet him. It was in Kharkov that 
Archbishop Anthony became St. John's spiritual 
guide, This relationship continued throughout his 
whole life. 

In Kharkov, Michael entered Law School, which 
he completed in 1918, and served for a while in the 
Kharkov court during the days when the Ukraine 
was ruled by the Cossack leader (Hetman) 
Skoropatsky. But the heart of the future hierarch 
was far from this world. He spent all of his time, 
free from studies at the university, reading spiri- 
tual literature, especially singling out the lives of 
the Saints. “Studying the worldly sciences,” said 
the Saint during his election to the episcopacy, “all 
the more I delved into the study of the Science of 
sciences, into the study of the spiritual life.” Visit- 
ing the monastery in which Archbishop Anthony 
lived, Michael had the opportunity to pray at the 
tomb of an ascetic of the first half of the 18th Cen- 
tury, Archbishop Melety Leontievich, a deeply re- 
vered but not yet canonized righteous one. The soul 
of the young saint was pierced by a thirst to obtain 
the true goal and path of life in Christ. 

A great impression was made upon Michael by 
Bishop Varnava (subsequently the Patriarch of 
Serbia) during his visit to Kharkov. The young 
Serbian bishop, who was warmly greeted by Arch- 
bishop Anthony, related to him the suffering of the 
Serbian people under the Turkish Yoke. This was 
in January 1917, before the revolution, when the 
Serbs, who were battling against Germany, Aus- 
tria and Turkey, had almost no territory which was 
free of enemy occupation. Through the inspiration 
of Archbishop Anthony the response of the Russian 
people in support of the Serbs was unanimous. In 
this example, Michael recognized the universal sig- 
nificance of the Church and the duty of a bishop to 
respond to the needs of all Orthodox people. In turn, 
Bishop Varnava, upon becoming Patriarch, was 
particularly hospitable and helpful to the hierar- 
chy of the Russian Orthodox Church Abroad. 

‘The Russian Revolution forced the Maximovitch 
family to flee their homeland and evacuate to Yu- 
goslavia, where Michael was able to begin his theo- 
logical studies at the University of St. Sava, which 
he later completed in 1925. During his last year, 
Michael was tonsured a reader in Belgrade by 


‘Metropolitan Anthony, who also in 1926 tonsured 
him a monk in the Milkevo Monastery, giving him 
the name John in honor of his distant relative, the 
recently glorified St. John of Tobolsk. Shortly there- 
after he was ordained hierodeacon. On the Feast 
of the Entry of the Most-Holy Theotokos into the 
‘Temple, the young monastic became a hieromonk. 
During these years he was a religious instructor 
at the Serbian State High School, and in 1929 be- 
came an instructor in the Serbian Seminary of the 
Holy Apostle John the Theologian in the city of Bitol 
— part of the Ochrid Diocese. 

TnBitol, St. John won the love of his students. It 
was here that his spiritual struggles became known 
to those around him. St. John prayed continually, 
served the Divine Liturgy daily, or attended Liturgy 
and partook of Christ's Holy Mysteries, fasted 
strictly and usually ate once a day late in the 
evening. With fatherly love the Saint instilled in the 
seminary students high spiritual ideals. They were 
the first to discover his great ascetic podvig, notic- 
ing that the Saint never /ay down to sleep, and when 
he did doze off, it was only from sheer exhaustion 
and often during a prostration in the corner under 
the icons. Bishop Nicholas (Velimirovich) valued and 
loved the young hieromonk John. Upon leaving the 
seminary once, he turned to a small group of semi- 
narians and said, “Children, listen to Fr. John. He 
is an Angel of God in the image of a man.” The semi- 
narians themselves were convinced that St. John 
truly lived an angelic life. His patience and humil- 
ity were similar to the patience and humility of the 
great ascetics and desert dwellers. He relived the 
events of the Holy Gospel as if they were taking place 
before his eyes. He always knew the chapter where 
to find an event and, when needed, could always 
quote a given verse. He knew the character and in- 
trinsic nature of every student, so that at any mo- 
ment he could assess what a student knew or didn't 
know. St. John had a special gift of God: an unusu- 
ally good memory. Consequently, such assessments 
of his students could be made without referring to 
any previous records or notes. Mutual love bound 
St, John and the seminarians together. For them he 
was the incarnation of all of the Christian virtues. 
‘They did not see any short comings in him, not even 
in his speech (St. John had a slight stammer). There 
was no problem, personal or social, which he could 
not solve quickly. There was not a question for which 
he could not find an answer. His answer was always 
concise, clear, complete and exhaustive because he 
was truly an educated man. His education, his “wis- 
dom”, was based on the most stable foundation, “the 
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Fear of God.” The Saint prayed zealously for his 
seminarians. Each night he would make his rounds, 
checking everyone, adjusting one's pillow, another's 
blanket. Exiting the room he blessed the slumberer 
with the sign of the cross, 

During the first week of Great Lent, St. John 
ate nothing more than one prosphora a day, the 
same during Passion Week. When Great Saturday 
came his body was completely exhausted. But on 
the Day of the Holy Resurrection of the Lord he 
was revived, his strength returned. At Paschal 
Matins he triumphantly exclaimed “Christ is risen,” 
as if Christ resurrected specifically on that holy 
night. His face shone. The Paschal joy with which 
the Saint radiated was imparted to everyone in the 
church. Anyone who had ever been in church with 
St. John on Pascha experienced this. 

In 1934 the Synod of Bishops of the Russian 
Orthodox Church Abroad decreed to elevate St. 
John to the rank of bishop and assign him to Shang- 
hai, as vicar bishop of the Diocese of China. As con- 
cerned St. John himself, nothing could have been 
further from his mind, as is obvious from an ac- 
count of one of his acquaintances from Yugoslavia 
Once meeting him on the tramway she asked him 
what had brought him to Belgrade. He answered 
that he came to Belgrade because he had mistak- 
enly received a notice in place of another hieromonk 
John, who was to be made a bishop. When she saw 
him again the next day, he told her that the mis- 
take was worse than he had expected, because 
turned out they had decided to consecrate him a 
bishop, When he objected, pointing out his stam- 
mer, he was told that the Prophet Moses had the 
same difficulty. The consecration took place on the 
28th of May 1934. St. John was the last bishop to 
be consecrated by Metropolitan Anthony. 

The young bishop arrived in Shanghai from 
Serbia November 21, 1935, on the Feast of the 
Entry of the Most Holy Theotokos into the Temple. 
Many people had gathered on the dock to meet their 
new archpastor, who wholeheartedly undertook his 
responsibilities and soon became an established 
figure in the city of Shanghai. The completion of a 
large cathedral, as well as the resolution of an ex- 
isting jurisdictional conflict, awaited him. St. John 
quickly quelled this conflict and, in time, estab- 
lished relations with the Serbs, Greeks and Ukrai- 
nians in his diocese. The Saint completed the con- 
struction of the huge cathedral in honor of the Icon 
of the Mother of God Surety of Sinners”and a three 
story house with a bell tower. He dedicated special 
attention to the spiritual education of the children. 


He personally taught the law of God to the upper 
classes of the Commercial Institute and always 
attended the examinations for the religious courses 
in all of the schools of Shanghai. He was the in- 
spirer and leader of the construction of churches, a 
hospital, an asylum for the mentally ill, an orphan- 
age, a home for the elderly, a community dining 
hall — in short, all of the social undertakings of 
i The Saint was one with his 
flock. He participated directly in the work of virtu- 
ally all emigrant organizations. 

However, while participating actively in such 
an array of worldly affairs, he was foreign to the 
world. From the first day of his arrival in Shang- 
hai, the Saint, as before, served Divine Liturgy 
daily. No matter where he was, he did not skip Di- 
vine Services. Once, as a result of his continual 
standing, his foot was severely swollen and a group 
of physicians, fearing gangrene, prescribed imme- 
diate hospitalization. The Saint refused. Upon this, 
the Russian doctors informed the Parish Council 
that they could not take any responsibility for the 
health and even life of the patient. The members 
of the Parish Council, after extended requests and 
even threats to forcefully hospitalize him, com- 
pelled him to agree, and he was sent to the hospi- 
tal. That evening, however, he left the hospital on 
his own and at six o'clock was serving All-night Vigil 
as usual, 

He performed all of the daily services com- 
pletely and unabridged, so that, at Compline, five 
or more canons would be read, so as to honor all of 
the Saints. The Saint did not allow unnecessary 
conversations in the sanctuary, and personally 
made sure that the acolytes behaved as they should, 
compiling for them a rule of conduct to which he 
strictly, yet affectionately, constrained adherence, 
After Liturgy St. John remained in the sanctuary 
2or3 hours. Once he commented, “how difficult it 
is to tear one’s self from prayer and return to 
worldly affairs.” At night he remained vigilant as 
opposed to sleeping. He never went “visiting” per 
se; instead, he would appear unexpectedly to those 
in need, in any weather and at the most unusual 
hours. Daily he visited the sick with the Holy Gifts. 
Often he would be seen, at some late hour, in in- 
clement weather walking on the streets of Shang- 
hai with his bishop's staff in hand and his ryasa 
blowing in the wind. When asked as to where he 
was headed in such weather, he would reply, “Not 
too far away, I need to visit so-and-so,” and when 
they escorted him to that place the “not too far 
away” was frequently 2 or 3 kilometers. 
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“While concerning one’s self with the salvation of 
men’s souls,” said the Saint, “one needs to remember 
that people also have bodily needs clamorously de- 
claring their presence. One cannot preach the Gos- 
pel without manifesting love in one’s deeds.” One of 
St. John’s manifestations of such love was the found- 
ing of the Orphanage of St. Tikhon of Zadonsk for 
orphans and children of needy parents. He called to- 
gether some women, and with their help started with 
eight little children and organized an orphanage, 
which gave refuge to many hundreds of children in 
its 15-year existence in Shanghai. Vladika himself 
gathered sickly and hungry children from the streets 
and from the dark alleys of Shanghai. Once he 
brought in a little gift to the orphanage, having 
“ought” her from a Chinaman for a bottle of vodka. 

The parishioners of the Shanghai diocese had 
deep feelings of love and respect for their 
archpastor, as is evident from the following excerpts 
from a letter written by them to Metropolitan 
Melety in 1943: 

“We, worldly people, laymen, cannot touch his 
(St. John’s) breadth of knowledge of theology, his 
erudition, his homilies, deeply penetrated with 
apostolic faith, pronounced almost daily and often 
printed. We, the people of Shanghai, will speak 
about what we see and feel in our multiracial city 
from the day of arrival of our Bishop, that which 
we see with our sinful eyes and that which we feel 
with our Christian heart.” 

“Prom the day of his arrival, the sorrowful phe- 
nomenon of the division of churches has ceased; 
the Orphanage of St. Tikhon of Zadonsk, which 
currently feeds, clothes and educates 200 children 
was built from nothing; gradually the conditions 
of the alms house in the name of St. Philaret the 
Almsgiver have improved; the sick in all Shanghai 
hospitals are visited by priests, are administered 
the Holy Mysteries on a timely basis and, in the 
event of death, even the homeless are buried with 
a proper funeral; the mentally ill, who are located 
in a hospital far from the city, are visited by him 
personally; those incarcerated in the prisons of the 
“Settlement” and the French Concession have the 
opportunity to pray in the place of their imprison- 
ment during the Divine Liturgy and to receive Holy 
Communion monthly. He directs serious attention 
to the upbringing and education of the youth in a 
strict Orthodox and nationalistic spirit. In many 
of the non-Russian schools our children are now 
taught the Law of God. During all of the difficult 
moments in the life of our community we see him, 
leading the way, defending us and our age-old 


Russian moral principles to the end. All of the sec- 
tarian organizations and heterodox confessions now 
understand that to combat such a pillar of the Or- 
thodox Faith is very difficult. Our Bishop tirelessly 
visits the churches, hospitals, schools, prisons, civil 
and military organizations, always bringing with 
him reassurance and faith. From the day of his 
arrival not one infirm person has been left without 
his prayer and personal visit. By the prayers of our 
Luminary many have received relief and health. 
He, like a torch, illuminates our sinfulness, like a 
pealing bell awakens our conscience, and calls our 
souls to the Christian struggle, calls to us, as the 
Good Pastor, so that for a minute we would be di- 
verted from the earth, from worldly corruption and 
lift up our eyes to heaven, from whence our help 
comes. He is the one, according to the words of 
Apostle Paul, who is an example: “in word, in life, 
in charity in spirit, in faith, in purity” (1 Tim 4:12). 

His flock was not mistaken in giving such a 
great assessment of the work of its pastor. People 
truly felt in him a preparedness “to lay down his 
soul” for the flock. 

During the Japanese occupation, when two 
presidents of the Russian Emigration Committee 
were killed in succession and fear gripped the Rus- 
sian colony, St. John, despite the undoubted dan- 
ger to himself, declared himself the temporary head 
of the Russian colony. 

After the repose of Metropolitan Melety and the 
end of the war in 1946, increased pressure was put 
upon the Russian emigrant clergy by the Moscow 
Patriarchate, with the aim of subordinating them 
to the new Moscow Patriarch Alexei. He was the 
successor of Patriarch Sergei who, in 1927, promul- 
gated the declaration committing the Church to 
codperation with the Soviet authorities. In the Far 
East almost all of the hierarchs subordinated them- 
selves to the newly chosen Patriarch. St. John, 
having refused such subordination, was exposed 
to extremely great pressure and threats from his 
ruling bishop, Archbishop Victor. ‘The Saint’s re- 
sponse to these threats was simple: “I am subject 
to the Synod Abroad and I shall walk on the path 
that it directs for me.” 

After a long delay caused by the war, an order 
arrived from the Synod of Bishops elevating Bishop 
John to Archbishop with direct submission to the 
Synod. The Chinese National Government and the 
city authorities acknowledged Archbishop John as the 
sole head of the Russian Orthodox Church in China. 

The miracle-working power and clairvoyance 
of St. John were well known in Shanghai. Once 
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during Bright Week, St. John came to the Jewish 
hospital, so as to visit the Orthodox patients there. 
Passing through one ward, he stopped in front of a 
screen which concealed the bed upon which an eld- 
erly Jewish woman lay dying. Her family members 
were awaiting her death nearby. The Saint raised 
a cross above the screen and loudly proclaimed: 
“Christ is Risen!” upon which the dying woman 
regained consciousness and asked for water. The 
Saint approached the nurse and said, “the patient 
wants to drink.” The medical staff was stunned by 
the change which had taken place in one who only 
moments earlier was dying. Soon the woman re- 
covered and was discharged from the hospital. Such 
incidents were numerous. 

It so happened that St. John was urgently called 
to administer Holy Communion to a dying man in 
the hospital. Having taken the Holy Gifts, the Saint 
headed there with another clergyman. When they 
arrived, they saw a young man, about 20 years of 
age, playing on a harmonica. He had already re- 
covered and was to leave the hospital shortly. The 
Saint called him over saying, “I want to give you 
Holy Communion right now.” The young man im- 
mediately came up to him, confessed and received 
Holy Communion. The amazed clergyman asked 
St. John why he did not go to the one dying, but 
detained himself with an obviously healthy young 
man. The Saint answered simply, “He will die to- 
night, but the other, who is seriously ill, will live 
yet many years.” That is precisely what came to 
pass, The Lord manifested similar miracles in Eu- 
rope and America through His Saint. 

At the end of the 1940s, as the communists 
came to power Russians in China were forced to 
flee again, most via the Philippine Islands. In 1949 
almost 5000 refugees from China were located in a 
camp of the International Refugee Organization on 
the island of Tubabao. They lived there in tents 
under the most primitive of circumstances. All of 
the children of the orphanage were brought here, 
as were the elderly and infirm. They lived under 
the continual threat of fierce hurricanes, since the 
island is located in the path of seasonal typhoons 
which pass through that part of the Pacific Ocean. 
During the 27-month existence of the Russian 
encampment, only once was the island threatened 
by a typhoon, which, however, changed its course 
and passed around the island. Every night St. John 
would walk around the entire camp blessing it with 
the sign of the cross on all four sides. Later, when 
the people had departed for various countries and 
the camp had been almost completely evacuated, a 


fierce typhoon swept over the camp and leveled it 
to the ground. 

More than once, St. John had to appear before 
representatives of civil authority, so as to intercede 
for the needs of the Russian refugees. It was rec- 
ommended to St. John that he personally petition 
in Washington D.C., so that those in the camp could 
come to America. He flew to Washington and con- 
trary to all human obstacles, succeeded in having 
immigration laws changed, and the exodus of his 
flock was realized. 

In 1951 St, John was assigned to oversee the 
Western European Diocese. At first he adminis- 
tered the diocese from Paris and later from Brus- 
sels. He continually traveled throughout Europe 
serving Divine Liturgy in French and Dutch, and 
as before, in Greek, Chinese and later, in English. 
‘The following was written about him in Paris; “He 
lives outside of our plane (of existence). It is no 
accident that in one of the Catholic churches a 
priest said, addressing the youth: ‘You require 
proof. You say that there are no more miracles, no 
saints, Why do you need theoretical proof, when a 
living Saint walks the streets of Paris, Saint Jean 
Pieds-nus (St. John the Barefoot)? 

While in Europe, St. John collected informa- 
tion on a number of ancient Saints, venerated in 
the West, but forgotten in the East. Upon his rec- 
ommendation their veneration was restored and 
their names are recorded in the Church calendar. 

St. John’s spirituality, his knowledge of lan- 
guages and most of all, his example, attracted many 
French, Dutch and other Europeans to Orthodoxy. 
Such was the missionary significance of his stay in 
Europe. 

In the Fall of 1962, St. John arrived at his last 
Diocesan See and again, just as many years ago to 
his first Diocese, on the Feast of the Entry of the 
Most Holy Theotokos into the Temple. At first he 
came to assist the aging and infirm elder, Arch- 
bishop Tikhon; and after his repose (March 17, 1963 
0.8.) St. John became ruling Archbishop of West- 
ern America and San Francisco. Again the Saint 
arrived to find an unfinished church, dedicated to 
the memory of the Mother-of-God; and once again, 
as in China, the Church was being torn by discord. 

St. John's first priority was to resume and com- 
plete the construction of the new Diocesan Cathe- 
dral of the Most-Holy Theotokos Joy of All Who 
Sorrow, which had been entirely halted due to a 
shortfall in funds and sharp disputes as to the 
solution of the financial dilemma paralyzing the 
church community. The Lord mercifully helped His 
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Saint in this, who was suffering greatly as a result 
of this discord, yet continued both by prayer and 
by tirelessly overseeing the construction, to inspire 
everyone to sacrifice and work. 

St. John had to endure much at the time, even 
the necessity to appear in an American civil court. 
The last years of his life were full of the bitterness 
of slander and persecution. Sometimes St. John 
aroused envy, unfavorable criticisms or bewilder- 
ment in people, when he dealt with them strictly 
adhering to church rules. At that time someone 
asked who was responsible for the division in the 
Church. The Saint answered simply, “the devil”. 

In 1964, construction of the largest church of 
the Russian Church Abroad in America, adorned 
with five golden domes, was essentially complete. 
‘The elevation of the magnificent crosses, the gran- 
deur of which is visible when sailing in the San 
Francisco Bay, was proceeded by a solemn proces- 
sion (over a mile) with masses of people participat- 
ing. The procession was almost canceled due to 
heavy rains, but the Saint, without any hesitation, 
led the procession with hymns onto the drenched 
streets of the City. As the procession began the rain 
stopped. The crosses were blessed in front of the 
new cathedral, and when the principal cross was 
elevated, the sun broke through and a dove lighted 
upon the brightly shining symbol of Christ. This 
visible triumph of the elevating of Orthodox crosses, 
symbols of Christ's victory, shining on the hills of a 
contomporary Babylon where satanism has been 
openly professed, was the crowning victory of the 
life of the Saint on earth. 

While accompanying the Wonder-working 
Kursk-Root Icon of the Most Holy Theotokos to 
Seattle, St. John, having served Divine Liturgy 
there in the Saint Nicholas Cathedral, remained 
in the altar for three hours. It was the 19th of 
July (0.8.) 1966. Then, having visited some of his 
spiritual children who lived near the cathedral 
with the Wonder-working Icon, he proceeded to a 
room in the church house where he was staying. 
Suddenly, those accompanying the Archpastor 
heard the sound of someone falling to the floor. 
When they ran up the stairs they discovered him 
lying on the floor and already departing this world. 
‘They sat him up in an arm chair before the Won- 
der-working Icon and the Saint peacefully reposed 
in the Lord. At that moment, his extraordinarily 
difficult podvig of depriving himself of rest and 
sleep ceased. They laid him on a bed that was in 
the room, a blessed berth, giving him rest and 
sleep after 40 years of abstinence. “Sleep now in 


peace!” cried Archbishop Averky of Syracuse and 
Holy Trinity, who zealously loved him. In the con- 
clusion of his homily during the funeral he said: 
“Sleep now in peace, O our dear, beloved Viadike. 
Rest from your righteous works and struggles. 
Rest in peace until the General Resurrection.” The 
solemn funeral of St. John took place on June 24, 
1966(0.s.) in the Cathedral of the Most-Holy Theo- 
tokos, the Joy of All Who Sorrow, in the city of 
San Francisco. The funeral began at 6:00 p.m. and 
finished after 1:00 a.m., as a result of the multi- 
tude of people who came to bid farewell to their 
reposed archpastor. Metropolitan Philaret offici- 
ated at the funeral in concelebration with Arch- 
bishops Leonty and Averky, Bishops Sava and 
Nektary, and a multitude of clergy. 

The air of the funeral was strikingly poignant 
and exaltedly prayerful. None of its participants 
shall ever forget it. Despite the deep sorrow of the 
countless admirers of Saint John, a kind of special 
joy predominated, enveloping all of the faithful. 

‘The body of St. John remained in an open casket 
in the cathedral for six days and, despite the hot sum- 
mer weather, was untouched by even the slightest 
hint of corruption or stiffness. His hands were soft, 
pliant. And all of this, despite the fact that nothing 
whatsoever, was done to his body at the mortuary. 

The words of Bishop Ignaty (Branchianinov) in 
his work Thoughts about Death involuntarily come 
to mind: “Have you ever seen the body of a righ- 
teous one, which has been abandoned by the soul? 
There is no smell of corruption. It is not frighten- 
ing to be near it. During his burial sorrow is mixed 
with a kind of intangible joy.” All of this, according 
to the words of ever memorable Bishop Ignaty, is a 
sure sign that “the reposed one has obtained mercy 
and grace from the Lord.” 

After his blessed repose, just as during his life, 
Saint John continues to perform various miracles 
and healings for those who turn to him with faith. 
People, during difficult moments in their lives, 
when no earthly power is capable of helping, have 
beseeched his intercession before the Lord. Letters, 
as well as prayer lists, have been placed under the 
miter on the tomb of the Saint, and many have re- 
ceived the help for which they had hoped. 

In the fall of 1993 the Synod of Bishops charged 
the Archbishop of Western America and San Fran- 
cisco, together with a commission comprised of two 
other archpastors, to examine Saint John’s remains. 
In the evening of September 28, 1993 (0.s.) after a 
panykhida served in the sepulcher by members of 
the commission, Archbishop Anthony pronounced a 
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brief homily, calling all participants of this holy work 
to be reconciled; and, himself asking forgiveness of 
everyone, blessed those present to open the tomb. 
Having removed the lid of the sarcophagus, the par- 
ticipants drew out the metal coffin of the Saint and 
noticed that in many places it had completely rusted 
through. With the fear of God and with prayer, they 
opened the coffin. The face of the Saint was covered, 
and everyone immediately turned his attention to 
his white, incorrupt hands. Having prayed, Arch- 
bishop Anthony removed the “aer” from the brow of 
Viadika and exposed the incorrupt face of the God- 
glorified Saint. At this moment a kind of supernatu- 
ral spiritual peace, an extraordinary reverent silence 
was felt. No one was amazed, noone spoke. All prob- 
lems seemed to vanish, such was the grace-filled 
experience of standing beside the Saint's relics. 

At the next meeting of the Synod of Bishops, Arch- 
bishop Anthony reported that the honorable relics of 
St. John were examined by the Synodal Commission 
comprised of himself, Archbishop Laurus of Syracuse 
and Holy Trinity, Bishop Kyrill of Seattle, and twelve 
other persons chosen by the diocesan bishop. Having 
heard Archbishop Anthony's report and the Act of the 
Commission for the examination of the relics of St. 
John, the Synod of Bishops blessed the continuation 
of the efforts in preparation of the Glorification of St. 
John, which was scheduled for June 19 (0.s.), the day 
of his blessed repose. 


In these frightening days of general apostasy 
from God, the Lord has not abandoned his people 
and has sent them a great intercessor. Standing 
before the throne of God is a courageous defender 
of the Church of Christ; a struggler and ascetic 
according to the tradition of the stylites, who took 
upon themselves the strictest form of self mortifi- 
cation and, at times taking upon themselves “fool- 
ishness for Christ's sake,” which exceeds the wis- 
dom of this world; a good and loving pastor, who 
laid down his soul for his sheep; a teacher and 
nurturer of Orthodox youth; a miracle-worker and 
unmercenary healer; an apostle and missionary; a 
deep theologian; a beholder of mysteries and a hi- 
erarch of universal significance, who unwaveringly 
followed that which he had promised before God 
and men in his testimony read during his election 
to the episcopacy: “What greater benefit can one 
bring to one’s neighbor, other than to prepare him 
for eternal life. .....” 

‘Through the prayers of our holy father John, 
may the Lord God preserve us from every evil, 
strengthen our faith and help us to journey upon 
the true path to salvation. To our God, Who is won- 
drous in His Saints, be all glory, honor and wor- 
ship now and ever and unto the ages of ages. Amen. 
Reprinted from the official Life published by and the Diocesan 


Organizational Committee of the Western American Diocese of 
the Russian Orthodox Church Abroad, 


ACT OF THE GLORIFICATION OF THE HOLY HIERARCH JOHN THE WONDERWORKER, 
ARCHBISHOP OF SHANGHAI & SAN FRANCISCO 


A God-pleasing life and strict ascetic struggle 
were characteristic of the future holy hierarch John 
from his youth. In 1934, at the age of thirty-eight, 
he was called to the cathedra of the divinely saved 
city of Shanghai by the hierarchy of the Russian 
Orthodox Church Outside of Russia. He contin- 
ued therein for fourteen years, until, with his clergy 
and flock, he was compelled to leave China when 
the Communists came to power. Thereafter fol- 
lowed eleven years governing the Diocese of Brus- 
sels & Western Europe, after which the remaining 
three and a half years of his life were given to the 
Diocese of Western America & San Francisco. 

‘Throughout all these years, submitting spiritu- 
ally to instructions heard from on high, the holy 
erarch, not sparing his strength, but restoring it 
daily by receiving communion of the Holy Mysteries, 
carried out his archpastoral and saintly monastic 
ministry—mortifying his flesh by refraining from 
laying down on a bed to take his rest; and his mis- 


sionary calling—extending his heart to all tribes and 
nations, and finding a place in the hearts of people 
of divers nationalities who were seeking edification. 
Miracles of healing and the gift of foresight adorned 
his path, which ended in his easy passage from this 
transitory life to that which is everlasting, under 
the protection of the all-pure Mother of God, while 
he was accompanying her wonder-working icon, the 
Directress of our diaspora. 

In 1993, the Council of Bishops, then in session 
at the Lesna Convent in France, in the presence of 
three wonder-working icons of the Mother of God, 
adopted a resolution concerning the glorification of 
the holy hierarch John, which was reverently awaited 
in the various countries of our diaspora and in the 
homeland. In autumn of 1998, during the opening of 
the saint's sepulchre for the inspection of his remains, 
his holy relics were discovered to be incorrupt. 

Assembled now in the divinely saved city of San 
Francisco during the year of the celebration of the 
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200th anniversary of the planting of Orthodoxy in 
North America by Russian missionaries, we, the bish- 
ops of the Russian Orthodox Church Outside of Rus- 
sia, bear witness to the ecclesial glorification of the 
holy hierarch John, wonder-worker of Shanghai & 
San Francisco, which has been performed here. 

On the eve of the day of glorification, early on 
Friday, June 18th (all dates according to the Church 
Calendar), after a requiem liturgy concelebrated 
by seven archpastors and sixty-three priests and 
deacons, a panikhida was served for the holy hier- 
arch John, the bishops who ordained him, his par- 
ents, relatives and spiritual children. 

At three o'clock in the afternoon, four 
archpastors, together with other clergymen, de- 
scended into the erypt of the holy hierarch, trans- 
ferred his holy relics, which were clothed in epis- 
copal vestments, to their new carved coffer, and 
bore them in procession into the cathedral, in which 
a shrine was prepared to receive them; the coffer, 
however, was placed in the middle of the church. 

‘At 4:80, all the archpastors and clergy present, 
led by the First Hierarchand # multitude of 
coneelebrants, served the final panikhida for the 
soon to be glorified holy hierarch; this concluded 
with an expression of hope that the Lord, through 
the holy prayers of His glorified saint, would have 
merey upon us. 

Immediately afterwards the all-night vigil 
began, which included hymns composed for the holy 
hierarch John. During Litia, the coffer containing 
the holy relics was carried around the cathedral. 

At matins, after a homily on the now glorified 
holy hierarch John, twelve hierarchs, headed by His 
Eminence the First Hierarch, Metropolitan Vitaly, 
went forth for the Polyeleos. Among those who went. 
forth for the Polyeleos and took part in the divine 
services was His Eminence, Metropolitan Blaise of 
the Old Calendar Church of Romania. 

Metropolitan Vitaly opened the coffer, all fell 
prostrate on the ground, and the chanting of the 
magnification of the holy hierarch began. 

After the reading of the Holy Gospel, during 
the canon, the veneration of the coffer of the holy 
relics of Saint John, the favorite of God, began. The 
relics, arrayed in vestments, with the saint’s hands 
exposed, were visible to all through clear glass. The 
faithful approached and venerated the relics from 
two directions simultaneously, and two hierarchs 
anointed them with sanctified oil, while priests 
distributed small icons of the holy hierarch to them. 
This veneration continued even after the conclu- 
sion of the all-night vigil. 


After a brief pause, on Saturday, June 19th, 
three liturgies were celebrated one after the other. 
The first, early liturgy, which began at 2:00 A.M., 
was led by a single bishop; the second was 
concelebrated by priests; and the third solemn lit- 
urgy was headed by the First Hierarch with the 
assembly of archpastors. The first liturgy was 
chanted congregationally in both Church Slavonic 
and English, the second by a mixed choir, and the 
third by both cathedral choirs. A total of fourteen 
hierarchs, one hundred and three priests and 
thirty-six deacons took part in all three liturgies. 
‘There were approximately twenty other clergymen 
who did not concelebrate. 

‘About four hundred of the faithful received 
Communion at the first liturgy, about two hundred 
eighty at the second, and about eight hundred at 
the third. It is impossible to estimate the number 
of faithful in the church, the hall and the environs 
of the cathedral. The boulevard was blocked off, 
and traffic was detoured to other streets. Outside 
the cathedral precincts, as well as in the large 
school hall, two screens were set up, on which the 
divine services were broadcast simultaneously. The 
chanting of the choirs and exclamations of the 
clergy were clearly audible 

At the conclusion of the last liturgy, after the ser- 
mon of the First Hierarch, a vast procession was per- 
formed, this time not around the cathedral, but 
around the entire block. The clergy took turns carry- 
ing the coffer containing the relics of the saint of God. 

At each of the four stations, holy water was 
sprinkled and the sign of the Cross made with the 
icon of the saint. After the return to the church, a 
prayer to the holy hierarch was read in both 
Slavonic and English, as everyone knelt. 

Following the common meal, which was set 
forth in a large rented hall, a panegyric to the holy 
hierarch John, composed by a student of Holy Trin- 
ity Seminary, was read. 

The coffer containing the holy relies was placed 
in the artfully carved shrine, next to the right wall of 
the cathedral, in the evening, before the Sunday vigil 

Thus was completed, to the glory of God, the 
ecclesial glorification of our father among the saints, 
the holy hierarch John, wonder-worker of Shang- 
hai & San Francisco, which was universally greeted 
with great compunction and joy. It has been estab- 
lished that the saint will be commemorated on the 
Saturday closest to this day of June (since this day 
always coincides with the feast of the holy Apostles 
Jude). The uncovering of the holy relics of the holy 
hierarch John is commemorated on September 17th. 
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For all of this we thank our God Who is wor- 
shiped in the Holy Trinity and is wondrous in His 
saints, entrusting ourselves, our compatriots and 
all Orthodox Christians to the protection of our all- 
pure Mistress the Theotokos, the Directress of the 


Russian diaspora, and to the prayers of the newly- 
glorified favorite of God, the holy hierarch John, 
and all the saints. Amen. 


Translated from the Russian by the reader Isaac E. Lambertsen. 


A SHEPHERD'S BLESSING UPON HIS FLOCK 


A brisk breeze blew my dress and a light mist 
was in the air, but nothing could mar my joy as I 
stood in the street listening to the glorification ser- 
vices for Blessed John. It was a blessing for me to 
be at this event, probably the greatest of the church's 
history in North America, Several thousand of the 
Orthodox family were there along with a whole 
multitude of others, drawn either out of simple cu- 
riosity, or out of a perhaps unrecognized hunger for 
something real. This was “family” in every sense of 
the word, We were a family drawn together by our 
common belief, by our love for God and His saints. 
We all had the same reason for being there, When 
we looked at one another, we already knew what we 
were feeling, what we were thinking. Women with 
children and babies stood for hours and hours lis- 
tening to the beautiful services and soaking up the 
grace-filled atmosphere. No words can adequately 

while I was there. 


The night before the glorification, I was in the 
sepulcher for a pannykhida. While I was standing 
there, I was thinking, tomorrow I will see Blessed 
John for the first time in my life. I wondered what 
it would be like. Later I cried, because we don't 
have any great teachers with us anymore. But then 
I was happy when I realized that, even though 
Blessed John was dead, he was till very much alive 
in our lives and that he is still with us. I wish very 
much that I could have known him. But I feel like 
Ido know him. He is with us very much right now. 
Ithink many people would agree with me. 


When Blessed John’s relics were being trans- 
ferred from the sepulcher to the church, I was filled 
with conflicting emotions, I didn’t know whether 
to smile, cry, or pray — 80 I did a little of each. I 
felt as if we were all one huge body. None of us 
quite knew how to react to what was taking place, 
Many people were continuously crossing them- 
selves and crying and smiling all at once, When 
the relics were being carried past where I was 
standing, I wanted to reach out and touch the reli- 
quary and ask Blessed John to help me get my life 
straightened out. But there were too many people 
between me and the relics. 

At the polyeleos the relics were again carried 
around the church, This time I was able to reach 
out and touch the reliquary. I felt so blessed to be 
there, and it seemed as if the whole world was filled 
with joy at that time, But again I felt a sadness 
because there are so few holy people still living. 

Sometimes I wonder why there are so few really 
holy people — or if there really are any at all. 
Maybe there are a lot of them, but God sees fit to 
hide them from us right now for some reason, But 
then I wonder why would God do that, when we 
need all the help we can get? I know all of this 
really isn’t about the glorification — but it is, be- 
cause the glorification made me really think about, 
what is happening amongst the faithful. 

Although there were around five thousand people 
there, I wondered why there weren't many more, I felt, 
like there should have been thousands upon thousands 
present for such a magnificent time in the church. 


Because of the multitude of people I was un- 
able to get into the church, which was simply not 
large enough to hold more than a small fraction of 
those present, until well into the matins service. 
When I finally got in, there was such a crowd that 
I just stayed in a back corner. At the time of the 
opening of the relies I could see nothing at all, for 
which I was very sad. Later, after the service, I 
was talking to a friend, and he said he was able to 
see the whole thing, because he got up into the choir 
loft. I asked him what it was like and he said, 
wonderful and indescribable. Maybe it was a 
glimpse of heaven. Slowly the line of people moved 
forward to venerate the relics. The closer I got, 
the more at peace I was, At the same time I was 
full of wonder and cloaked in a feeling of expecta- 
tion, Nothing will ever surpass the flood of feel- 
ings that overeame me as I looked down on the body 
of our Blessed John, He seemed so alive. It was 
like he was taking a nap and would at any mo- 


ment arise and be amongst us again, not just in ™ 


spirit, but in body as well. I wanted to fall down 
before his relics and cry out for his help, but no 
prostrations were allowed, on account of the large 
number of faithful waiting in line to approach the 
relics, So I crossed myself and gazed upon him 
and said a prayer as I venerated his relics. 

‘The crowds melted away as the Vigil drew to a 
close, and a hushed quiet descended upon the Cathe- 


dral, Returning at 2:00 in the morning for 
the first liturgy to be celebrated in honor of 
God's newly-glorified saint, served in a multi- 
tude of languages but with a preponderance 
of English, I was surprised to find that the 
church was quite full... I had thought only a 
handful of people would be there. Most of 
those who were present were from English- 
speaking families (many of them long-time 
friends), with many small children. As I lis- 
tened to and sang the beautiful words of the 
Divine Liturgy, I knew an awesome closeness 
with all my brothers and sisters in the Faith. Most 
of the hymns were sung by everyone together, and 
nearly everyone present received the Holy Myster- 
ies, Tired as I was, nothing could have kept me away 
from that glorious liturgy, the moment of the “still 
small voice” in the depth of the night between the 
thunderous voices of the Vigil and the triumphal 
hymns of the climax, 


‘The grand finale of the celebration was the great 
procession around the whole block. A sea of people 
filled the street as they followed the relics with awe, 
love, jay, and veneration. I moved to the front of the 
procession 80 I could take some pictures, and what I 
saw was a multitude of servers, subdeacons and dea- 
cons carrying banners, crosses, icons and candles. 
Behind all of this glory were the many bishops and 
then all of the priests, As many of the priests as could 
carry the relics at one time were doing so and then 
trading off, so that all the priests could help carry 
them. There is no way to put into words all of the 
love, joy, and prayer that was felt there. When the 
relics were returned to the church and the final bless- 
ing given, people began to disperse, but they seemed 
reluctant to go. Iknow I was. I wanted the feeling of 
grace and love and family to stay forever, May Inever 
lose the blessing I received in the glorification, nor 
cease to wonder at the way God does things. Blessed 
John, pray for this world and all who need your help! 

—Mary Sara Williams 


THE HOLY AND VENERABLE VIRGIN FRIDESWIDE 
Whose Memory the Holy Church Celebrates on the 19th Day of October 


St. Frideswide, who reposed about 735 AD, was 
the daughter of a chief of the country, Didan, and 
his wife Sefrid. With her parents’ consent, she re- 
nounced the world and founded a monastery for 
nuns at Oxford, in which she lived and devoted 
herself to prayer. 

Aneighboring prince named Alfgar, more pow- 
erful than her father, sought her hand in marriage, 
When she refused to leave her cloister, the chief, 
carried away by his passion, decided to seize her 
by force. To escape his pursuit, she threw herself 
into a boat along with two of her nuns. God did 
not leave her to her own devices, but rather sent a 
young man in white, evidently an angel, to row 
them down the Isis to Abingdon. There she left 
the boat on the edge of a forest and hid herself in 
an ivy-covered hut intended for the swine which, 
then as later, went to eat the acorns in the woods, 
and were one of the principal riches of the Anglo- 
Saxon proprietors. 

This was not a secure refuge for her. Alfgar 
grew more and more determined, and tracked her 
everywhere, But at the moment when, exhausted 
with weariness, she was about to fall into his hands, 
she bethought herself of the great saints who from 
the earliest days of the Church had defended and 
saved their virginity, even at the price of their lives. 
She called upon the holy St, Catherine, and the 
sweet and heroic St, Cecilia of Rome, and her prayer 
was granted. God struck the savage Anglo-Saxon 
with a sudden blindness, which put to an end his 
furious pursuit. 

St. Frideswide, thus miraculously saved, 
obtained by her prayers the restoration of the sight 
of her persecutor, and then returned to spend the 
rest of her days in peace in the monastery she had 
founded. In her last sickness she was consoled by 
the apparition of the two holy virgin martyrs, 
Catherine and Cecilia, to whom she had once 
appealed with such success. 

The tomb of St. Frideswide, the chapel she had 
erected in the depth of the wood of Thornbury, her 
own estate, the fountain which sprang up at her 
prayer at Bisney, were all objects of innumerable 
pilgrimages, and the sites of countless miraculous 
cures. But of all these, none is so touching as the 
story which is told of her and the leper. On her 
return to Oxford after her flight to Abingdon, an 
unfortunate young man, struck with leprosy, met 
her on the road and begged her, “I conjure thee, 
Virgin Frideswide, by the Almighty God, to kiss 


Icon of St. Frideswide written by Fr. Alexis Duncan 


me, in the name of Jesus Christ His only Son.” The 
maiden, overcoming the horror which all felt 
toward this loathsome disease, approached him 
and, having made the sign of the cross, touched 
his lips with a sisterly kiss. Soon after, the scales 
of his leprosy fell off, and his body became fresh 
and wholesome like that of a little child. 

The monastery of St. Frideswide, transformed 
into a college, is now Christ Church. Her church, 
rebuilt in the twelfth century, is the cathedral of 
that city. Her holy relics are yet there, but tragi- 
cally desecrated by a Calvinist commissioner of 
‘Queen Elizabeth, who mingled with them the bones 
of a disveiled nun who had married a renegade 
priest; he completed his blasphemy by placing them 
together in a stone coffin on which he engraved 
the words, now happily effaced, Hic requiescit 
religio cum superstitione. Thus, perhaps, it pleased 
God that she who confessed Him even at the risk 
of her life, should suffer insult for His sake even in 
her repose. 


Adapted from S. Baring-Gould, Lives of the Saints, 
vol. 12[Edinburgh: John Grant, 1914), pp. 484-487. 
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“BY SILENCE IS GOD BETRAYED” 
by Archpriest Victor S. Potapov; continued from Vol. XV No. 4 


2. A Few Pages from the History of Sergianism 


Do not excuse yourself by lack of knowledge, for he that 
knew not and did commit things worthy of stripes, shall be 


Tt became clear to the Bolsheviks in the early 
1920s, while Patriarch Tikhon was still alive, that 
it was impossible, and even disadvantageous, to 
physically destroy the Orthodox Church. They then 
decided to adopt other tactics. The militant athe- 
ists set as their goal to gain dominance over the 
entire episcopate and clergy, and then to force the 
Church leadership into collaboration with their 
regime for the good of that regime. 

‘Among the documents unearthed by the Par- 
liamentary Commission of Russia's Supreme So- 
viet in its investigation into the reasons for and 
circumstances of the abortive coup of August 1991, 
were reports of activities of the Fourth Department 
of the Fifth Directorate of the KGB. These reports 
constitute a rich source of material for historians 
studying the fate of the Russian Orthodox Church 
during the Soviet period. 

Some of these documents describe recruitment 
of clergy into the service of government intelligence 
agencies, According to these records, a policy of 
co-opting clergy in fact began during the very first 
years of Soviet rule. In this regard, one CheKa [fore- 
runner of the NKVD and KGB] report, dated 1921, 
states: 

“The question of informers and intelligence work 
among the clergy is a most painful one for the 
CheKa, both because it is difficult to implement, and 
because for the most part, the CheKa has to date 
devoted little attention to it... 

Without any doubt, we must stir it up and move 
it from dead center. For more rapid and reliable 
implementation, it is imperative that, from the out- 
set, we undertake the following measures: 

1. Use for our own purposes the very members 
of the clergy, especially those occupying important 

inisterial positions in the life of the Church, e.g. 
bishops, metropolitans, ote. ordering them, under 
threat of stern measures, to issue to the clergy di- 
rectives of benefit to us, e.g. discontinuance of mass 
demonstrations against government decrees, and 
protests against the closing of monasteries, ete. 

2. To study the character of various bishops and 
vicar bishops, encouraging their desires and plans. 

3. It is proposed to co-opt informers within the 


}) because he did not learn, 
— St. John of the Ladder 


clergy after becoming somewhat acquainted with the 
Church milieu and elucidating the specific charac- 
ter traits of each individual minister of the cult. 
While there may be various ways to gather this in- 
formation, it is best done by seizing their correspon- 
dence during searches, and through personal ac- 
quaintance with the clergy’s milieu. 

It is imperative to have informers among the 
clergy who are motivated by a desire for material 
gain, as this may make it possible to come to an 
agreement with them. Itis highly unlikely to count 
on their good will towards the Soviet authorities. 
Their acceptance of money or other material entice- 
ments will tie them to us more effectively in another 
way: they will become eternal slaves of the CheKa, 
afraid to have their codperation with us made pub- 
lic [emphasis supplied). 

Co-opting informers through fear of imprison- 
ment and labor camps for the least infractions — 
speculation, violations of the law, disobedience to 
officials, ete. — has been and must continue to be 
practiced. 

These means are somewhat unreliable, unde- 
pendable, and can be useful only if the potential in- 
former is weak-willed and of flawed character. We 
must address ourselves to the quality of the informer, 
not the quantity of his output. Only when we have 
inducted such good informers, and when such induc- 
tion has been done with care, can we hope to gain 
helpful materials from various sources [Central KGB 
Archives, folio 1, file 5, No. 360, 1921, Secret Dept, 6. 
‘Signed by the Deputy Chief of the CheKa). 

In this utterly cynical document, agents of the 
CheKa admit that in 1921 it was hard to find in- 
formers within the Russian Orthodox Church (“a 
most painful [question] for the CheKa”). Later, this 
degrading role was willingly accepted by the group 
of clerics who had organized themselves into the 
so-called “Living” or “Renovationist” church. These 
were priests who formed part of the left: wing of 
the Church even before the Revolution of 1917, as 
well as persons enticed by the prospect of their own 
sort of (government-subsidized) ecclesiastical ca- 
reer within Communist society and who therefore 
decided to launch themselves into the role of 
politico-religious opportunists. The Communists 
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supported the activities of the Renovationists in 
all possible ways, because they recognized in them 
obedient tools which could help them destroy the 
Church from within. 

However, the faithful gave no support to the 
Renovationists, but remained loyal to the 
Patriarch-confessor Tikhon. During that period, 
many opponents of the Renovationist movement 
were brought to trial, treated cruelly in CheKa dun- 
geons and exiled en masse to the Solovki prison 
and to Siberii 

The failure of the “Living Church” movement 
was more than compensated for by the Commu- 
nist rulers, who fully achieved their objectives in 
their entente with Metropolitan Sergius 
(Stragorodsky), a former adherent of the 
Renovationist movement and Deputy Locum 
Tenens of the Patriarchal Throne. Before Sergius 
issued his infamous Declaration of 1927, St. 
Nectarius of Optina remarked: “Even though he 
[Metropolitan Sergius] repented, the poison re- 
mains within him.”1 

On July 27, 1927, Metropolitan Sergius’ infa- 
mous “Epistle to Pastors and the Flock” (the Dec- 
aration) was published.? In this Epistle, the ac- 
tual objectives of the Bolsheviks, aimed at the an- 
nihilation of all religion, were camouflaged, by link- 
ing the interests of the anti-religious regime of the 
USSR with those of the people, and with the name 
of the homeland: 

“We must show not only by words, but by ac- 
tions, that it is not only those who are indifferent to 
Orthodoxy who can be dedicated citizens of the So- 
viet Union, loyal to the Soviet authorities,... but even 
‘its [Orthodoxy’s] most zealous adherents... We de- 
sire to be Orthodox and simultaneously to recognize 
the Soviet Union as our civic motherland; her joys 
and successes being our joys and successes, and her 
misfortunes our misfortunes. Every blow directed 
against the Union... will be regarded by us as a blow 
aimed at us.” 

In his Declaration, Metropolitan Sergius pro- 
posed that those among the clergy who did not wish 
to accept his conditions step aside and resign. The 
Declaration contained warnings directed at the 
emigré Russian clergy. For the first time, in the 
name of the Moscow Patriarchate, which had been 
“legalized” by the Soviet government, gratitude was 
expressed to the Soviet government “for its atten- 
tion to the needs of the Orthodox populace” (How 
many more times we will hear similar words ut- 
tered by hierarchs of the Moscow Patriarchate!). 

Considering it unnecessary to consult with the 
legitimate Locum tenens, Metropolitan Peter, who 


‘was incarcerated in a labor camp, or even with 
those bishops who were then still free, Metropoli- 
tan Sergius by his Declaration unilaterally ac- 
cepted, on behalf of the Church, the Soviet condi- 
tions for legalization of the Church. Metropolitan 
Sergius totally ignored the 34th Apostolic Canon, 
which all Orthodox archpastors are obligated to 
obey. In part this canon reads: 

ut let not such a one [i. e. the bishop recog- 
nized as the first] do anything without the advice 
and consent and approval of all. For thus will there 
be concord...” 


‘The “wise elder” (as Metropolitan Sergius was 
praised by his followers) usurped authority within 
the Church and, having crudely violated the can- 
ons, placed all subsequent decisions and actions of 
the Moscow Patriarchate in question. 

So-called “normal relations” were officially es- 
tablished between the Sergianist hierarchy and the 
Soviet government. In reality, the central Church 
administration of the Moscow Patriarchate not only 
fell under the control of the Communist dictator- 
ship, but became its obedient tool in both domestic 
and foreign policy. 

At that time, many found the Declaration of 
Metropolitan Sergius to be either a cowardly, crimi- 
nal compromise of his hierarchical conscience, or an 
act exceeding his ecclesiastical competence. Metro- 
politan Sergius received numerous written protests. 
Delegations of clergy and laity came to him and 
begged him to reverse his course of action “while 
there was still time”, and to yield his office to a more 
courageous and staunch hierarch. According to 
Metropolitan John (Snychev), in some dioceses as 
many as 90% of the parishes refused to accept this 
Declaration, and returned it to its author. 

Metropolitan Sergius was warned that his 
compromise would draw the Russian Church into 
the orbit of Soviet politics. He was reminded that 
the Church's path, like the earthly path of Christ, 
is not a path of accommodation, but is the way of 
Golgotha. Many of those who warned Metropoli- 
tan Sergius suffered their own Golgotha, form- 
ing the countless multitude of New Martyrs and 
Confessors of Russia. (This host was canonized 
by the Russian Orthodox Church Abroad in 1981.) 
Dr, Ivan M. Andreyevsky, a participant in the 
events of that time, testifies that “by taking into 
account the quantity and the weight of the spiri- 
tuality of those protesting [against the Declara- 
tion of Metropolitan Sergius - V.P.], it is possible 
to evaluate the volume, depth and moral strength 
of this protest.”3 
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After carefully reviewing the “Declaration” of 
the deputy Locum tenens of the patriarchal throne 
and of the provisional patriarchal synod, and tak- 
ing into account the fact that the Church adminis- 
tration in Russia was held in such grievous captiv- 
ity by the Church's enemies and was not free in 
any of its actions, the Council of Bishops of the 
Russian Church Outside of Russia, stated the fol- 
lowing in an Encyclical issued on September 9, 
1927: 

1) That portion of the Russian Church which is 
located outside Russia must sever all contact with 
the Moscow Church administration in view of the 
impossibility of maintaining normal relations with 
it, and because it is enslaved to the antireligious 
Soviet regime, which has taken away its freedom to 
express its will and to administer the Church 
canonically. 

2) To free our hierarchy in Russia from bearing 
responsibility for the fact that the part of our Church 
which is outside Russia declines to recognize the 
Soviet regime, and until such time as we can re- 
establish normal relations with Russia and our 
Church is freed from persecution by the godless So- 
viet regime, the part of our Church which is outside 
of Russia must govern itself in accordance with the 
sacred canons of the Church, in accordance with the 
decisions of the Council of the Autocephalous Rus- 
sian Orthodox Church of 1917-1918, and the reso- 
lution of His Holiness Patriarch Tikhon, the Holy 
Synod of Bishops, and the Supreme Ecclesiastical 
Council, dated 7/20 November 1920, with the help 
of the Synod of Bishops and the Council of Bishops 
{outside of Russia}, under the chairmanship of Met- 
ropolitan Anthony (Khrapovitsky] of Kiev. 

8) The portion of the Russian Church which is 
outside of Russia considers itself to be an insepa- 
rable and spiritually united branch of the great 
Church of Russia. It is not separating itself from 
its Mother Church, and does not deem itself to be 
an autocephalous Church. It continues, as before, 
to accept as its head the Locum tenens of the Patri- 
archal Throne, Metropolitan Peter, and always com- 
memorates his name during the divine services. 

4) Should Metropolitan Sergius and his Synod 
resolve to exclude from the ranks of the Moscow 
Patriarchate's clergy the bishops and clergy outside 
of Russia who have refused to swear loyalty to the 
Soviet government, such a resolution will be non- 
canonical. 

5) To renounce forcefully the proposal of Metro- 
politan Sergius and his Synod that we sign an oath 
of loyalty to the Soviet government, as non-canonical 
and extremely detrimental to the Holy Church, both 
in Russia and abroad. 


An analogous position towards Metropolitan 
Sergius and his Declaration was taken by a great 


many bishops within Soviet Russia. The bishop- 
confessors who were imprisoned in the Solovki 
Monastery had this to say about Metropolitan 
Sergius’ Declaration (Sept. 27, 1927): 

a). ..The idea that the Church must submit to 
civil directives is expressed in such a categorical and 
unequivocal way that it can easily be understood in 
the sense of a complete interweaving of Church and 
state... 

b) ... The Declaration offers to the government 
“gratitude on behalf of all the people for its atten- 
tion to the spiritual needs of the Orthodox popu- 
lace.” Such an expression of gratitude from the 
mouth of the head of the Russian Church cannot be 
sincere, and therefore is not an expression worthy 
of the Church... 

¢) ...Without any reservation, the Declaration 
of the Patriarchate accepts the official version and 
places all the blame for the painful conflicts between 
Church and state squarely on the Church... 

4) The threat to suspend the emigré clergy [from 
serving the divine services) violates the resolution 
of the Council of 1917-1918, dated 3/16 August 1918, 
which explained the complete canonical 
inadmissibilty of such punishments and rehabili- 
tated all persons who had been deposed for political 
crimes in the past (i.e., Arseny Matsievich and Fr. 
Grigory Petroy). (Lev Regelson. The Tragedy of the 
Russian Church, Paris, [YMCA-Press, 1977) p. 436 
{in Russian). 


Itis appropriate to cite here several of the opin- 
ions of Bishop Damascene of Glukhovsk concern- 
ing Metropolitan Sergius’ Declaration. Bishop 
Jamascene was an illustrious bishop who enjoyed 
‘unquestioned spiritual authority. ¢ 

‘To the two questions posed by Bishop Dama- 
scene to Metropolitan Sergius: 

1. Do you consider your decision to be an ex- 
pression of the conciliar consciousness of the entire 
episcopate of the Russian Church? and 

2. Do you have any basis for considering your 
personal authority to be sufficient to oppose the 
multitude of venerable bishops who totally reject 
your point of view?, 

the deputy Locum tenens made no reply. 


Bishop Damascene, speaking on behalf of nu- 
merous bishops, called Metropolitan Sergius’ ac- 
tion an act of treason which profoundly troubled 
their souls. 

In the living body of the Church, [wrote Bishop 
Damascene], among the mass of the faithful, a pro- 
found process of spiritual alteration is going on with 
regard to the Church's principal teaching on salva- 
tion. And it is your very Declaration which has elic- 
ited this process...” 
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‘Those who had not broken relations with Met- 
ropolitan Sergius were, according to Bishop Dama- 
scene, “involuntary participants in his sin.” Vladika 
Damascene further wrote: 

Believers, troubled to the depth of their souls 
by your betrayal of the commandments of Christ and 
the Truth of Orthodoxy, have turned away from you 
and from all those who are with you. They prefer 
not to go to churches where your name is commemo- 
rated, and to wait for two years to take communion 
for fear of being party to your sin. With fear and 
hope, they await the voice of the exiled Church... 

‘Your sin is, moreover, the internal falsehood of 
the Declarati which is itself based on fear. It is 
only in such a light that one can understand the 
eighth verse of the twenty-first chapter of the Book 
of Revelations, in which the “cowardly” are placed 
among unbelievers, murderers and fornicators... 

How dreadful to see how you have shaken and 
undermined the authority of the Church hierarchy 
by your Declaration, what an abundant harvest is 
being reaped by our foes, how many believers, seeing 
no good example for themselves in their own pastors, 
have come to doubt the eternal Truth, and how many 
of them have for this reason forsaken the Church and 
are perishing in the swamps of rebellion and the ed- 
dies of sectarianism!.. Oh, Vladika, think of the 
myriad of lost souls who at the Dread Judgment will 
bbe able to blame you for their ruin !... 

‘The entire Church awaits from Your Eminence 
a public statement as to whether you will take into 
account the opinion of the overwhelming majority 
of hierarchs... 

‘The extinguishing of the spirit of faith among 
the masses, the ing of the salvific ideals of 
the Church, the ignoring by pastors of their duty, 
the resulting increase of iniquity and the “love of 
many waxing col 

In this you should not lose sight of the fact that 
the more you work for Satan, the more he will de- 
‘mand new sacrifices to himself, for such is the na- 
ture of evil. The strength of the Church, and the 
source of its constant renewal, is not outside it, but 
rather within it 

Everything is happening completely contrary to 
all your human calculations and hopes... 

‘There will be no erasing you from the pages of 
history [of the Church]: either the Russian Church 
will inscribe your name among the multitude of its 
confessors, or it will relegate it to the list of those 
who have betrayed its world-saving ideals... 

Heed the universal voice of the faithful, for it is 
unquestionably also the “voice of God”... Stare into 
the chasm of the inevitable schism which is open- 
ing before you. Shudder at your responsibility for 
extinguishing the fire of faith among the masses.... 
and renounce your course of action, your compro- 
mises, Rescind your Declaration {emphasis supplied) 


‘as having been a personal error, exceeding your com- 
petence. Show yourself to the world as a herald of 
Eternal Righteousness and the true love of the Gos- 
pel; cast aside sophistry and calculation, and stand 
fast on the path of staunch confession of Christ. Do 
not fear the possibility of more bitter tribulations 
and trials for the Church (they are inevitable, and 
your compromises only belittle their significance), 
for the Church will rejoice, ascending to a new 
Golgotha, so that even amid its sufferings it will 
bless your name, knowing that through your efforts 
the principal source of its decay has been destroyed... 

Alas! Should you, Your Eminence, persist in your 
course of open disregard for the voice of the Church, 
she will renounce you as a confederate of its execu- 
tioners and resume her way of the cross. 

We beseech you, we entreat you, Vladika, we are 
still at your side and are prepared to extend our hand 
to you... If you disregard this appeal and fail to re- 
tract your Declaration, then follow your inclination 
further, but without us” (Pred Sudom Bozhiirn: 
Russkaya Pravoslaunaya Zarubezhnaya Tserkov i 
‘Moskouskaya Patriarkhiya, Montréal, Canada: Mon- 
astery Press, 1990), pp. 12-27, [in Russlan)). 


In 1933, the Council of Bishops of the Russian 
Orthodox Church Outside of Russia issued an En- 
cyclical to the Russian Orthodox flock concerning the 
Declaration of Metropolitan Sergius. It stated, in part: 

We cannot, of course, deter him (Metropolitan 
Sergius] from his chosen path, but we will not fol- 
low him. There is but one truth known to us, the 
Eternal Truth of Christ! And if they want to re- 
place it with some other, human truth, we are pre- 
pared to cry out with St. Isaac the Syrian: “Let such 
truth perish!” 

Metropolitan Sergius has been telling us: “Only 
remain silent, and do not denounce the Soviet re- 
gime, for that would be a political act.” 

“Be silent, this is the only thing I tell you, be 
silent,” — said Ivan the Terrible to St. Philip, who 
continued to denounce his cruelty, and to defend the 
truth which the tsar was trampling underfoot. We, 
the bishops in exile, cannot comply with Metropoli- 
tan Sergius’ wish. 

Christ has honored us with ordination, has 
called on us to be His loyal, genuine witnesses, 
and to do battle with Antichrist. We not only can- 
not side with His adversary, we cannot simply 
remain neutral in this confrontation; for as St. 
Gregory the Theologian once said ‘By Silence is 
God Betrayed.” (Archbishop Nikon Rklitsky, 
Zhizneopisaniye blazhenneishego Antoniya, 
‘Mitropolita Kievskago i Galitskago, a publication 
of the North American and Canadian Diocese, New 
York, Vol. 6, p. 298 [in Russian). 

‘The above-cited testimony is but an infinitesi- 
mally small part of the historical documents which 
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have survived from those times, documents which 
loudly lament Metropolitan Sergius’ headlong 
downfall and his terrible betrayal of the interests 
of the Church. 

Did the Church have an alternative to the 
course chosen by Metropolitan Sergius? Yes, it did. 
‘This alternative was expressed in the “Memoran- 
dum of the Solovki Bishops” (also known as the 
“Bpistle of the Confessors of Solovki”). It was signed 
on September 27, 1928, by 17 bishops languishing 
in the infamous concentration camp of special pur- 
pose at the Solovki Monastery. This remarkable 
epistle of the Solovki prisoners is not widely known 
in Russia because the Moscow Patriarchate has 
suppressed it. 

Addressed to “the government of the USSR”, 
this documentation contains not a trace of appease- 
ment. The bishops justly declared that “in the very 
fundamentals of the worldviews of Church and 
state there can be no internal agreement [empha- 
sis supplied], because “the condition of its being 
and the meaning of its existence are that which is 
categorically denied by Communism”. Here are a 
few noteworthy excerpts from this truly historic 
document: 

‘Those who have signed this statement are fully 
aware of how difficult it isto establish mutually cor- 
dial relations between Church and state under cur- 
rent conditions, and do not feel it possible to remain 
silent concerning this. It would be an injustice in- 
consistent with the dignity of the Chureh, and thus 
pointless and unconvincing, were they to maintain 
that between the Orthodox Church and the govern- 
ing authorities of the Soviet Republics there are no 
differences of opinion. This lack of agreement does 
not lie in what political suspicion desires to see in it 
or what the slander of the enemies of the Church 
make it out to be. The Church is not concerned with 
redistribution of wealth or its socialization, since it 
has always acknowledged such to be a prerogative 
of the state, for whose activity it is not responsible. 
Neither is the Church concerned with the organiza- 
tion of political power, since it chooses to exercise 
loyalty towards the governments of all the states in 
which its members live... This disagreement lies in 
the irreconcilability of the teachings of the Church 
with materialism, the official philosophy of the Com- 
munist Party and the government of the Soviet Re- 
publics, which is guided thereby. 

‘The Church cannot achieve a rapprochement by 
compromise or concession, by any modifications or 
reinterpretation of its own religious doctrine in the 
spirit of Communism. Attempts undertaken to this 
effect by the Renovationists have been pathetic. 

‘The Orthodox Church shall never take this un- 
worthy path. It will never reject, in whole or in part, 


its religious teachings, which have been winnowed 
by the holiness of bygone centuries, in favor of one 
of the ever-changing social moods. Such an irrecon- 
cilable ideological divergence between the Church 
and state inevitably affects the operation of these 
organizations. Thus, confrontation can be prevented 
only by introduction of an appropriate law concern- 
ing separation of Church and state, in accordance 
with which the Church must not hinder in the civil 
government the successes of the material prosper- 
ity of the people, and the State must not inhibit the 
Church in its religious and moral activity. 

Such a law, one of the first enacted by the Revo- 
lutionary government, became part of the Constitu- 
tion of the USSR, and might to a certain degree have 
satisfied both sides under the altered political sys- 
tem. The Church has no religious motivation not to 
accept this legislation. The Lord Jesus Christ has 
directed that we render “what is Caesar's” — i.e., 
concern for the material welfare of the people - “unto 
Caesar” — i.e. the governmental authority, and He 
left no commandment to us, His followers, to influ- 
cence the change in forms of governmental or to guide 
their activities. According to this doctrine and tradi- 
tion, the Orthodox Church has always avoided inter- 
vention in politice and has remained obedient to the 
State in all things which do not touch upon the Faith. 

[... The government, both in its legislation and 
in the order of its administration, has not remained 
neutral in regard to belief or unbelief, but has most 
definitely sided with atheism, using all means of 
governmental activity to achieve its inculcation, 
development and dissemination, as a counter bal- 
ance to all religions. 

[...) ] Both the approval and the censure of the 
government is interference in politics, as is the right 
to withhold approval, which can always be under- 
stood as a sign of displeasure and disapproval. 

(..] The Orthodox Church considers investigation 
and political denunciation completely incompatible 
with the dignity of a pastor (emphasis supplied] (Lev 
Regelson, Tragediya Russkoi Tserkvi (Paris: YMCA- 
Press, 1977), pp. 417-428 [in Russian). 


On February 15, 1930, while many of the au- 
thors of the Solovki Epistle, a majority of the hier- 
archs, and a large number of other Russian Ortho- 
dox clergy, were incarcerated in camps, or in inter- 
nal exile, languishing in miserable circumstances, 
‘Metropolitan Sergius and his Synod held a press 
conference, at which he responded to a number of 
questions posed by representatives of the press. 
‘Transcripts were then widely circulated through- 
out the world. Here is an excerpt: 

QUESTION: Does persecution of religion really 
exist in the USSR, and what forms does it take? 
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ANSWER: There is not and never has been perse- 
cution of religion in the USSR. By virtue of the decree 
“On separation of Church and State,” the confession 
of any faith is quite free and is not persecuted by any 
state institution. Moreover, the latest (April 8, 1929) 
injunction of the All-Union Central Executive Com- 
mission and the Council of People's Commissars of the 
Russian Soviet Federative Socialist Republic, entitled 
"On Religious Associations,” totally excludes even the 
least semblance of any persecution of religion. 


QUESTION: Is it true that atheists are closing 
churches, and how are the believers reacting to this? 

ANSWER: Yes, indeed, some churches are be- 
ing closed. However, these closures are being car- 
ried out at the request of the populace, not on the 
initiative of the authorities. It is sometimes ac- 
complished by a resolution of the believers them- 
selves. In the USSR atheists are organized into 
private associations, so that their demands with 
regard to the closure of churches are in nowise con- 
sidered mandatory by government agencies. 


QUESTION: Is it true that priests and believ- 
ers suffer repression for their religious convictions, 
are being arrested, exiled, etc.? 

ANSWER: The repressions effected by the Soviet 
government with regard to clergy and believers are 
applied to them on a common basis, as also to other 
citizens, for various anti-government offenses, and not 
at all for their religious convictions. It should be noted 
that the Church's misfortune lies in the fact that in 
the past, as is well known, it had formerly associated 
itself too closely with the monarchist social order... 
Regrettably, even to this day some of us have been 
unable to understand that there is no return to the 
past, and we continue to comport ourselves as politi- 
cal adversaries of the Soviet government... 


QUESTION: It there truth to what has been 
published in the foreign press with regard to atroci- 
ties perpetrated by Soviet agents with regard to cer- 
tain clergymen? 

ANSWER: This information does not corre- 
spond to reality in any degree. All this is a com- 
plete fabrication, slander, totally unworthy of con- 
sideration by serious people (Vladimir A. Kuroedov, 
Religiya i tserkov v sovetskorn obshchestve, Mos- 
cow, 1984 [in Russian]). 


‘An exhaustive evaluation of the press confer- 
ence of Metropolitan Sergius and his Synod was 
provided by the Solovki confessor-bishops four 
years before it took place. They accurately diag- 
nosed the malady of the Moscow Patriarchate: 


‘The Orthodox Church cannot follow the example 
of the Renovationists, and attest that religion in the 
‘USSR is not subjected to any repressions, and that 
inno other country would it enjoy such absolute free- 
dom. The Church will never announce to the world 
such a shameful falsehood, a falsehood inspired by 
hypocrisy, servility, or a complete indifference to the 
fate of religion, and a falsehood which deserves utter 
‘condemnation by its clergy. [..]...and the Church can 
never be a servant of the state [emphasis supplied). 


Itis impossible to reconcile and unite these two 
points of view. I invite the reader to decide for him- 
self what inspired this shameful falsehood on the 
part of Metropolitan Sergius, Was it hypocrisy or 
servility? Was it complete indifference to the fate 
of religion? At any rate, according to the confessor- 
bishops at Solovki, it deserves utter condemnation, 
for only a renovationist could bring himself to speak 
in such terms. 


One must call a spade 
synonym for bearing false witness. Sergianism is 
false ecclesiology. Protopresbyter Mikhail Polsky, 
achronicler of [20th century] Orthodox Martyrdom, 
writes that Metropolitan Sergius violated the ninth 
article of the Creed, concerning the One, Holy, 
Catholic and Apostolic Church: 

Nikolai (Dobronravov), Bishop of Vladimir, once 
said in a dispute with Metropolitan Sergius (April 
7/20, 1928) that the latter had transgressed against 
the Apostolic nature of the Church by introducing 
into the Church secular rules and worldly principles; 
had sinned against its holiness by blaspheming the 
spiritual struggle of its confessorsli.c. by denying 
the fact that the Church is persecuted and its chil- 
dren are martyred - V.P]; had sinned against its 
conciliar nature by administering the Church by 
himself, as well as by of violating its unity. 

{..) The Church Universal is an integral whole, 
and none of its members may violate the dogma of 
catholicity, since the Universal Church consists of 
many members who maintain union. Sin can be 
perpetrated against the Universal Church in vari- 
‘ous points, through failure to preserve the unity of 
the Spirit in the bond of peace (Eph. 4: 3), by inde- 
pendent actions which go against this binding prin- 
ciple. Therefore, anyone who places his will in 
opposition to the will of the whole Church, sins 
against the dogma of the unity of the conciliar 
Church. Each of its members must believe as does 
the Church. [... 

[..1 The usurpation of conciliar authority by a 
bishop is not just a schism, but a heresy — of single- 
handed administration of the Church by a bishop 
who has broken away from conciliar unity... 
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In the past, Church dogma expressed in the 
ninth article of the Creed was blatantly violated by 
the Roman Church through the personal dictator- 
ship of its primate, who claimed supremacy over the 
whole of the Church. The Orthodox Catholic Church 
repudiated this claim and severed communion with 
the Roman Church... 

‘The arbitrary action of the chief hierarch of the 
Russian Church [Metropolitan Sergius - VP] is 
violation of the dogma of the catholicity of the 
Church (Protopresbyter Mikhail Polsky, 
Kanonicheskoe polozhenie vishei tserkovnoi vlasti v 
SSSR i zogranitsei, 1948, Jordanville, N.Y., pp. 79- 
81 {in Russian). 


Sergianism is a tragedy for the entire Russian 
Church. According to St. Paul, the believers are mem- 
bers of the one Body of Christ, regardless of where they 
are; That there be no schism in the body, but that the 
members should have the same care one for another 
‘And whether one member suffer, all the members suffer 
with it; or one member be honored, all the members re- 
Jjoice with it ( Cot. 12: 25-27). It is precisely for this 
reason that the Russian Orthodox Church Outside of 
Russia is directly concerned with overcoming the la- 
mentable consequences of Sergianism, as are the suf- 
fering members of the Church in Russia. 


NOTES 


. Even after the demise of the “Living Church”, the 
poison of Renovationist false teachings remains 
within the Moscow Patriarchate. Let us recall the 
anti-Orthodox theological opinions of Metropolitan 
Nikodim Rotov (who formed an entire school of 
followers and showed himself to be the forerunner 
of the notorious “Liberation Theology,” until re- 
cently so prevalent in Catholic circles in Latin 
America). In connection with this, recall the words 
of rapture and gratitude addressed by the late 
Patriarch Pimen and other senior hierarchs of the 
Moscow Patriarchate to Gorbachev for re-estab- 
lishing “Leninist principles” vis-a-vis the Church. 
Recall the following assertion made in 1989 by one 
of the bishops of the Moscow Patriarchate at the 
meeting of the Central Committee of the World 
Couneil of Churches convened in Moscow: “We in 
the Soviet Union want to build a just and viable 
society within the context of socialist ideals.” In an 
interview given to Pravda, on July 17, 1990 (the 
anniversary of the murder of the Imperial Family, 
which the Moscow Patriarchate now plans to can- 
onize!), Patriarch Alexis II, extemporizing on the 
closeness between Communism and Christianity (!), 
in an address to the Party admitted to feeling some 
concern about the disintegration of the Communist 
Party of the Soviet Union, and stated that he is 
praying that it would avert the “imminent explo- 
sion”. One need only leaf through back issues of the 
Journal ofthe Moscow Patriarchate tobe convinced 
that the false ideas of the Renovationists of old are 
alive and well in the consciousness of the followers 
of Metropolitan Sergius (Stragorodsky). 


+ “The Epistle to Pastors and the Flock”, or the 
Declaration of Metropolitan Sergius and his Synod, 
dated 16/29 July 1927, was first published in 
Ievestia, and was later reprinted in a number of 


works on the history of the Russian Church of the 
20th century. The editorial preface to the Declara- 
tion, published in Izvestia, states: “The farsighted 
part of the clergy [i.e., the Renovationists - V.P.] 
took this path in 1922.” The author of this article 
cites the text of the Declaration as printed in 
Patriarch Sergius and His Spiritual Legacy (in 
Russian], (Moscow: Moscow Patriarchate, Moscow, 
1947, pp. 59-63). 


»In his book A Short Survey of the History of the 
Russian Church From the Revolution to Our Days 
(published in Russian by Holy Trinity Monastery, 
Jordanville, N.Y., 1952), Prof. Andreyev names but 
a few of the extraordinary leaders and faithful of 
the Church who openly condemned the actions of 
Metropolitan Sergius: 

Metropolitan Peter who, though arrested and 
banished, never renounced his rights as the legitimate 
first hierarch of the Russian Orthodox Church, locum 
tenens of the Patriarchal Throne; Metropolitan 
Agathangel, as the senior hierarch of the Russian 
Church, who was the deputy of the Patriarch; Metro- 
politan Cyril of Kazan, first candidate as locum tenens, 
nominated to this post by Patriarch Tikhon; Metro- 
politan Joseph of Petrograd, deputy to Metropolitan 
Peter; Archbishop Seraphim of Uglich, onetime deputy 
locum tenens; Archbishop Hilarion (Troitsky), eminent, 
fellow struggler of Patriarch Tikhon; Archbishop 
Pachomius of Chernigov, Archbishop Procopius of 
Kherson; Bishop Victor of Glazovsk, Bishop Barlaam 
of Perto; Bishop Eugene of Rostov; Bishop Damaskene 
of Glukhovsk; Bishop Basil of Priluky; Bishop Arsenius 
of Voronezh; Bishop Hierotheus of Nikolsk; Bishop 
Hilarion, vicar of the Smolensk Diocese; Bishop 
Demetrius of Gdovsk; Bishop Sergius of Navra; Bishop 
‘Maximus of Serpukhov; Bishop Paul of Novomoskovsk: 
Bishops Gabriel, Abercius, Nectarius, Theodore, Phili 
‘Stephen, Peter, and others who were banished to in- 
ternal exile and to concentration camps. 


Among the protesters, there were also many ex- 
ceptional representatives of the priesthood, profes- 
sors of theology, and lay Church activists: Fr. Pavel 
Florensky, the famous theologian and professor of the 
Moscow Theological Academy; Fr. Theodore Andreyev, 
professor of the Moscow Theological Academy; former 
president of the St. Petersburg Religious and Philo- 
sophical Society, the renowned Russian Philosopher 
Prof. S.A. Askoldoy; the philosopher A.A. Meyer, Prof. 
AL. Brilliantov of the St. Petersburg Theological 
Academy; the well-known publisher of the Religious- 
Moral Library, Prof. M.A. Novoselov; the philosopher 
AF Losev; professor of psychiatry V.N. Fine; senior 
lecturer at the St. Petersburg University, Deacon V. 
Finne; St. Petersburg University professors D.I. 
Abramovich and V.L. Komarovich; professors of the 
Military Law Academy 8.8. Abramovich-Baranovsky 
and A.N. Kolosov; the philosopher Dr. M.M. 
Marzhetsky; Fr. Alexander Sidorov, Fr. Sergius 
Mechov, Fr. Vietorinus Dobronravoy, Fr. Nicephorus 
Strelnikov, Fr. Nicholas Piskanovsky, Fr. Alexis 
Alexeev, Fr. Anatolius Zhurakovsky, Abbot 
Barsanuphius (Yurchenko), Archpriest Gregory 
Seletsky, Archpriest Anthony Kotovich and many oth- 
ers” (p. 51). 


+ According to facts cited in L. Regelson's book The 
Tragedy of the Russian Church (Paris: YMCA- 
Press, 1977, pp. 578-579), Bishop Damaskin 
(Tsedrik) was born in or about 1880. He graduated 
from seminary and the Institute of Oriental Lan- 
guages in Kazan, He became a monk and worked as 
a missionary in the Peking Ecclesiastical Mission 
ofthe Russian Church, In 1919, he surfaced in Kiev 
as a hieromonk. Metropolitan Anthony (Khrapo- 
vitsky) knew him personally, held him in high 
regard, and even appointed him missionary in his 
diocese. 


In 1923, Damascene was consecrated bishop in 
Moscow by Patriarch Tikhon. He was appointed 
bishop of Glukhovsk, vicar to the Chernigov Dio- 
cese. During the years 1923-1926, he was arrested 
repeatedly. In 1925, he lived in Moscow, was close 
to Metropolitan Peter and was arrested with him. 
At the close of 1928, after another arrest and 
release, he went to Moscow, where, on Decem- 
ber 11, he met with Metropolitan Sergius, After a 
lengthy discussion, Damascene severed all rela- 
tions with Sergius. 

Bishop Damascene was one of the organizers of 
the Catacomb Church. From November of 1929 to 
1934, Bishop Damascene spent time in the Solovki 
prison. In 1934, he enjoyed several months of 
freedom, which time he spent organizing the Cata- 
comb Church in southern Russia. In November of 
1934, he was again arrested and was continuously 
transferred from prison camp to prison camp, first 
in thenorth, then in the south. During one of these 
transfers, he carried on his shoulders, from stop to 
stop, his exhausted spiritual son, Fr. John S, who 
might otherwise have been shot as a straggler. In 
1935, Bishop Damascene was once again arrested 
in Kazakhstan and exiled to Siberia. They recount 
the particulars of his death (on 10 September 1943) 
as follows: 

Well into autumn, they were waiting for the 
ferry on the banks of a large Siberian river. A 
certain priest, clad in a light cassock and shivering 
from the cold, was brought up. Bishop Damascene 
took off his own riassa and put it on the priest, 
saying: “Let he who hath two garments give one to 
him who hath none.” He then caught a cold on the 
ferry which for the next two days carried them on 
the next leg of their journey, and died. 


To be continued in subsequent issues of Living Orthodoxy 


Solovki Monastery, where many of the New-Martyrs and Confessers were 
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POLITICS... OR TRUTH? 


Dear Fr. D__, 
Christ is in our midst! 

Idon’t exactly know where or how to begin this 
letter toyou. There are so many things on my mind 
and in my heart which I feel the need to say. After 
talked to you on the phone Friday I felt glad that 
Thad called you and that there would be no hard 
feelings because of my decision to join the Russian 
Orthodox Church Abroad. Unfortunately, however, 
M____called me and told me that he had spoken 
with Fr. P____ (his godfather) and N. and 
their attitudes were hardly charitable. He was 
accused of, among other things, betraying Fr. 
Herman and spitting on him and the St. Herman 
Brotherhood, of being super correct, political, and 
even of being tricked and led to believe by me and 
by Fr. G. that Fr. Herman was wrong and 
bad, ete, — a statement which I find laughable in 
light of the fact that M___ made his decision to 
join the Russian Church Abroad and indeed was 
even chrismated, before I had come to a firm reso- 
lution concerning the issues at hand. I made my 
decision to join the Synod weeks after him and was 
actually just arriving at seminary when he was 
being chrismated into the Russian Church Abroad. 

Secondly, the primary reason for which we 
joined the Russian Synod, the real issue, was not 
the uncanonical status of Bishop Pangratios or Fr. 
Herman, or the Christ the Savior Brotherhood for 
that matter; it was the question of ecumenism and 
intercommunion with the Monophysite churches 
within the jurisdiction of Pangratios. This issue 
first came to my attention, as well as that of 
M. , during the vigil service held at the time of 
the canonization of St. John of San Francisco, at 
the St. Xenia metochion in Indianapolis. There, 
we were serving as acolytes in the altar when an 
Ethiopian-Monophysite priest was served the sac- 
rament of Holy Communion as a priest and given 
the sacrament of confession as a priest, and was 
allowed to bless the altar according to Monophysite 
custom, M____and I both found this alarming in 
light of the fact that the Ethiopians, as do all 
‘Monophysites: 

1. Confess the union of Christ's two natures. 

2. Accept the so called robbers’ council of 
Dioscorus, rejected by the Ecumenical Synod of 
Chalcedon as anathema. 

3. Reject the Ecumenical Council of Chalcedon 
and all subsequent councils of the Orthodox 
Church. 


4. Acknowledge Dioscorus as a saint and theo- 
logical father, even though he was condemned as 
anathema by our Orthodox Church fathers. 

5. Acknowledge Origen asa saint and address 
him as such, despite his heretical teachings. 

‘These are only a few reasons which first set up 
a warning sign to us that something was wrong; 
for how can light be in communion with darkness, 
and how can the Church of Truth believe a lie? 
However, we decided to give our fathers the ben- 
efit of the doubt and deal with the issue soberly 
and in a Christian manner, in the counsel of those 
to whom we had turned for spiritual guidance: Fr. 
Herman, yourself, and Fr. P___, among others. 
We were immediately told, however, that such an 
issue was simply a matter of church politics, was 
worldly and boring, and was irrelevant to our spiri- 
tual lives, But how can heresy in the Church of 
Christ be irrelevant to our spiritual lives? * 

Therefore, we sought answers to our questions 
elsewhere. We spoke to many, including clergy, 
monastics, and even hierarchs, from many juris- 


+ Ironically, numerous publications of this sect have 
within recent months undertaken to slander as a “her- 
etic” Metropolitan Anthony of blessed memory, for hav- 
ing written concerning the Redemption something with 
which these folks (and indeed, to be fair, numerous 
others) take issue. Metropolitan Anthony's writings, 
however, fall within the realm of theologoumena, i 
‘on which the Church does not hold any dogmatic teach- 
ing, which are yet open todiscussion and interpretation. 
‘The anathematized heresy of Monophysitism, condemned 
repeatedly by ecumenical councils, is quite another 
matter. While its miliew may be more palatable to 
Orthodox taste, Monophysitism is no more “acceptable” 
than Arianism, Papistry, Calvinism or any other heresy; 
to enter into communion in prayer with those who hold 
it, following the canons of innumerable council 
anathematize and excommunicate oneself from the body 
ofthe faithful. It is noteworthy that, in this respect, the 
sect in question is only following the manifestly unac- 
ceptable lead of world-wide “Ecu-Orthodoxy” as prac- 
tived especially by the Sees of Constantinople and Anti- 
och, and publicly and behaviorally endorsed by at least 
one diocese of the Metropolia, the “Orthodox Church of 
America”. These, of course, are the ones who cry “Poli- 
tics!” at the drop of a question of truth, thereby joining 
themselves to the dubious company of the persecutors of 
‘St. John Chrysostom, St. Athanasius, St. Paul, and Our 
Lord Himself, all of whom cried “Politics!” whenever 
their sly perversions of Truth were unmasked. 

— Editor 


dictions and perspectives from within the Ortho- 
dox Church: Russian, Greek, Serb, Antiochian, ete., 
as well as the clergy of our own diocese. We also 
turned to Holy Church Tradition; and what we 
found was disturbing. 

‘To summarize it, in order to get to the crux of 
the matter, we found the positions of Pangratios 
and his jurisdiction to be grossly out of touch with 
the Holy Fathers, both in matters of theology as 
well as ecclesiastical tradition. This is not in any 
way, nor should it be interpreted as, a personal at- 
tack on Fr. Herman, Pangratios, or anyone else for 
that matter. It isnot, But Pangratios’s ordination 
by two deposed bishops is uncanonical in every way, 
shape and form, as are his heretical, ecumenical 
views and actions. 

‘When this was yet an unresolved issue, and we 
supposed it to be a matter of ignorance on the part 
of certain members of the clergy or laity, we did not. 
yet think of leaving the jurisdiction. It was only 
when we learned that intercommunion with the 
‘Monophysites was the official and final decision of 
Pangratios and the jurisdiction that we began to 
move towards reception into another more conser- 
vative, traditional and canonical jurisdiction — one 
which valued and would uphold church tradition. 


(...) My position, as well as that of M. and 
of P___, for that matter, has in no way affected 
our love for those who have given us guidance and 
friendship in our respective times spent in Califor- 
nia with the Brotherhood. This is not a matter of 
who we ‘like’ or ‘dislike’, but rather one of standing 
firm in the Orthodox Faith of our Lord Jesus Christ. 

Church polities can be terrible backbiting slan- 
der which causes much harm and does much dam- 
age to the unity of the church, something so pre- 
cious for our Orthodox Christian Faith. But when 
serious theological and ecclesiastical errors are 
creeping into the church, dealing with these issues 
is not only not a matter of being politically minded 
concerning our Orthodox Faith, but is a matter of 
serving the truth diligently and with all vigilance; 
and to do otherwise would be tantamount to a be- 
trayal of Orthodoxy! This is a matter of preserv- 
ing the ‘Truth, undistorted and whole, as it was 
given to us by our holy fathers. 

Ipray that my letter will find you well and will 
not be in vain. If I have offended you or anyone, I 
ask their forgiveness in thought, word, deed, and 
all my feelings. Please pray for me, a sinner, 

In Christ, 
sinful Anthony 


( e 
“ORTHODOX” PEOPLE “TOGETHER” MIS-DIRECTORY 


‘The recently published Directory of Orthodox 
Parishes and Institutions in North America is a 
useful reference source, but has been abused by its 
publishers as a tool for muddying the waters of 
‘Truth in an already sufficiently smog-ridden 
continent. Having promoted itself as “dedicated to 
the Mission to Alaska in 1794, exactly 200 years 
ago, which presented the Holy Orthodox Catholic 
and Apostolic Church to the North American con- 
tinent,” it claims to include all of the “over 3000 
parishes and institutions (which are) part of the 
legacy of the eight missionaries who sailed into 
Kodiak Harbor in September 1794.” 

Published by an organization which calls itself 
“Orthodox People Together,” this doesn’t seem like 
a bad idea... until you look more closely at the re- 
ality. The main body of the Directory (for the 
United States) is divided into two entirely sepa- 
rate sections. In the first are found all those par- 
ishes which belong to the so-called “Standing Coun- 
cil of Orthodox Bishops of America,” or “SCOBA”. 
‘This body (the very name of which invokes images 


of Episcopalianism) is the “super-church” of Ecu- 
Orthodoxy in North America, which tries at every 
turn to convince the media and the public that it 
and it alone represents “Worldwide Orthodo: 
fact, it represents only itself, a watered-down 
Orthodoxy which would be spewed out of the mouth 
of any of the Church Fathers. 

In a second section are found an insanely in- 
discriminate jumble of parishes of “also-ran” ju 
dictions, ranging from the truly traditional Ortho- 
dox bodies to groups which could only be called 
Orthodox by a mind incapable of distinguishing 
between an Orthodox Christian and an Orthodox 
Jew — anyone, as one of the (now resigned in dis- 
gust) laborers on the project put it, who could af- 
ford the price of a 29¢ stamp. One could easily 
suspect a willful attempt to confuse and discredit. 

‘This miserably perverse production led one 
sharp-witted commentator to suggest that the or- 
ganization should be renamed “Orthodox People 
Separate But Equal.” That, perhaps, would be a 
kindness — to the perpetrators. 


DETERMINATIONS OF THE SyNoD OF BISHOPS 
of the 
Russian Orthodox Church Abroad 
from 9/22 February 1994 


‘The session of the Synod of Bishops took place in the 
hall of the Synodal house in the city of New York, in the 
presence of the wonderworking Kursk-Root Icon of the 
Mother of God. The session began at 10:30 in the morning 
with the singing of the prayer “O Heavenly King”. 


The following members of the Synod of Bishops were 


‘The Very Most Reverend Metropolitan Vitaly 
‘The Most Reverend: 

Archbishop Antony, of Los Angeles and Southern 
California, 

Archbishop Anthony, of Western America and San 
Francisco, 

Archbishop Laurus, of Syracuse and Trinity, 

Archbishop Alypy, of Chicago and Detroit, 

Bishop Bamabas, of Cannes, 

Bishop Hilarion, of Manhattan, 

Bishop Daniel, of Erie, and 

Bishop Mitrofan of Boston. 


0n9/22 February 1994, we heard: The draft agenda of the 
present session of the Synod. 


Resolved: After certain additions, to confirm the proposed 
agenda of the present session, 


Onthe same date, we heard: Minutes No. 309 and Protocol 
No. 710 of the last session of the Synod. 


Resolved: To confirm Minutes No. 309 and Protocol No. 
710 of the last session of the Synod of Bishops. 


(On the same date, we heard: The appeal of the Synod of the 
Moscow Patriarchate, dated the 2st of February 1994, 
signed by Metropolitan Kyrill of Smolensk, to the Chief 
Hierarch of the Russian Church Abroad, the Very Most, 
Reverend Metropolitan Vitaly, with a request to take part, 
as the representative of the Russian Church Abroad, in the 
work of erecting a memorial church on the site of the 
slaying of the ever-memorable Emperor Nicholas If, his 
family and faithful servants. 

Itis said in the appeal that this memorial church will also 
stand as a visible sign of nation-wide repentance for the sin 
ofregicide, anditis stated that on the 23rd of September 1992 
“the laying of the foundation stone for a church ‘on the 
blood’ in the name of All the Saints Who have Shown Forth 
in the Russian Land” was already performed. 


Resolved: To note the illogicality of the resolution and 
actions of the Synod of the Patriarchal Church, which is 
expressed in the fact that on the site of the slaying of the 
‘Tsar-Martyr, his family and faithful servants, a church is, 
being raised up “on their blood” in the name of “All the 
Saints of the Russian Land”. In this illogicality, the “spirit 
of Sergianism”, which is still at work in the Patriarchate, is, 
revealed. This, as well as the participation ofthe Patriarch: 
ate in the ecumenical movement, deprives us of the poss 
bility of responding to the appeal of the Patriarchal Synod 
addressed to Viadyka Metropolitan Vitaly. 

In order for the memorial church, constructed “on the 
blood” of the Royal Martyrs, to be a sign of nation-wide 
repentance for the sin of regicide, it must be named and 
consecrated asa memorial church “on the blood” in memory 
of the Royal Passion-bearers and all the Russian New- 
Martyrs. 

We think that the glorification of the Royal Pa 
bearers and the Russian New-Martyrs by the Patriarchate 
must precede the building of a memorial church. 


Onthe same date, we heard: The oral report of the President 
cn his visit o the Australia-New Zealand Diocese at the end 
of November 1993, which was accomplished in the com- 
pany of Protopriest George Larin, with the aim of becoming 
‘acquainted with the life of the Diocese and its parishes and 
‘church schools. ‘The absence of a permanent master, ie, a 
bishop, in the Diocese is felt. In spite of this, the vitality of 
the Diocese has not dried up. ‘The President visited the most 
remote parish in the city of Perth, where Igumen Andronik 
(Kotliaroff) is the priest. He also visited parishes in the city 
of Adelaide and in the city of Brisbane, where he performed 
the consecration of a new church, built by Father Ruff 
Tobolov with {his} parishioners. 

‘The President considers it absolutely essential to assign 
ruling hierarch for the Australia-New Zealand Diocese in 
the very near future and proposes the Most Reverend Arch- 
bishop Alypy for this diocese. The Most Reverend Alypy 
gives (his} consent to head the Australia-New Zealand 
Diocese, inasmuch as the Synod of Bishops does not have 
other candidates for this cathedra at the present time. 


Resolved: 
1. Totake under consideration the report of the President 
‘on the life of the Australia-New Zealand Diocese. 

2, To release the Most Reverend Archbishop Alypy, of 
Chicago and Detroit, rom the diocese occupied by him and 
to assign him as the ruling hierarch of the Australia-New 


Zealand Diocese, with the title of Sydney and Australia- 
New Zealand. 

3. To unite (temporarily) the Chicago-Detroit Diocese to 
the Syracuse-Trinity Diocese, under the headship of the 
Most Reverend Archbishop Laurus, of Syracuse and Trinity. 
4. To recommend to the Most Reverend Archbishop 
Alypy that he travel to Australia before the feast of holy 
Pascha, in order to accept all the diocesan affairs from the 
Administrator of the Diocese, Protopriest John Stukazc, 
and become acquainted with them. 

5. To make a report at the forthcoming Council of Bish- 
‘ops.on how the move to the new cathedra was implemented 
and on the state of the Diocese’s affairs. 

6. To codrdinate the move with the chancery of the 
Australia-New Zealand Diocese. 


On the same date, we heard: A request from the Adminis- 
trator of the Australia-New Zealand Diocese, Protopriest 
John Stukazc, dated the Sth of November 1993, for the 
granting of a Synodal Gramata to Michael Emelianovich 
Sorokin, the founder and engineer of the Australia 
Zealand Diocese’s candle factory. The factory was founded 
already under the reposed Archbishop Savva and is the 
Diocese’s main source of financial (support). M. E.Sorokin 
is now completely infirm; he is ninety years old. 


Resolved: To issue a Synodal Gramata to Michael 
Emelianovich Sorokin for his many years of selfless labor 
for the good of the holy Church. 


‘On the same date, we heard: The oral report of the Most 
Reverend Archbishop Anthony, of Western America and 
San Francisco, and Bishop Hilarion on the glorification 
solemnities for Hierarchs Innocent, Metropolitan of Mos- 
cow, and Nicholas, Archbishop of Japan, which took place 
on Saturday, 16/29 and 17/30 January 1994 intwochurches 
—inthe Joy of All Who Sorrow Cathedral in the city of San 
Francisco and in the Saint John the Forerunner Church in 
the city of Mayfield (Pennsylvania). 


Resolved: 
1. To take under consideration the reports of the Most 
Reverend Archbishop Anthony and Bishop Hilarion. 
2. To thank all who labored in carrying out the glorifica- 
tion solemnities for Hierarchs Innocent and Nicholas. 


On the same date, we heard: The report of the Most 
Reverend Archbishop Anthony, of Western America and 
San Francisco, on the preparations in the city of San 
Francisco for the forthcoming glorification of Archbishop 
John (Maximovich) and for the Council of Bishops, the 
[opening] session of which is appointed for 21 June/4 July 
1994, 


Resolved: 

1. To take under consideration the report of the Most 
Reverend Archbishop Anthony. 

2. Toappointa committee for preparing the agenda of the 
Council, to consist of the Most Reverend Archbishop 
‘Laurus, Bishop Hilarion and Bishop Mitrofan. 

3. To circulate a directive to all dioceses on the collection 
of assessments from all parishes and monasteries at the 


following rates: 
200 or more parishioners... .$200.00 
100-200 parishioners $150.00 
100 or fewer parishioners. . . $100.00 


On the same date, we heard: The oral report of Yuri 
Hiodorovich Schidlovsky, President of the Fund for Assis- 
tance to the Russian Orthodox Church Abroad, on the 
activity of that philanthropic organization. He asks the 
Most Reverend diocesan [hierarchs] to define more pre= 
cisely the goals to which attention should particularly be 
paid. He likewise asks for more assistance in disseminating 
information on the Fund to all our parishes and that they 
speak of it more frequently. This should increase the 
‘number of contributors for our church needs, Y.. Shidlovsky 
also is concerned that not all parishes are ordering the 
Fund’s wall calendar, which is published in two languages 
(Russian and Engli 


Resolved: 

1. Totake under consideration the reportof Y.1Shidlovsky 
and to thank in his person all the co-workers of the Fund. 
2. Toaskall the Most Reverend diocesan [hierarchs] and 
the rectors of parishes to render continual assistance in 
disseminating information on the Fund and its acti 
3. Toask the Fund to turn its attention to the possibility of 
rendering assistance to the legation of the Russian Church 
Abroad in Russia, and also to the South American clergy 
and parishes. 


On the same date, we heard: The oral report of the Most 
Reverend Bishop Barnabas of Cannes on his former activ- 
ity as the representative of the Synod of Bishops of the 
Russian Orthodox Church Abroad in Russia. He read an 
appeal from Vladimir Petrovich Melekhov, a benefactor of 
the community in the city of Podolsk. 

Bishop Barnabas acknowledges that his letter to the 
Ukrainian Autocephalous Metropolitan Vladimir 
(Romaniuk), with arequest forthe establishment of frater- 
nal relations”, and his visit to the city of Kiev were 
scandalous to the faithful of our Church, and he asks 
forgiveness from the Synod. 


Resolved: To tum over the case of Bishop Bamabas to the 
‘Council of Bishops in accordance with a resolution made 
earlier. 
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On the same date, we heard: The written report of the Most 
Reverend Bishop Seraphim of Lesna on the life of the 
Western European Diocese, on [his] visits to parishes and 
‘on his move to the village of Chauvincourt-Provement, in 
the vicinity of the Lesna Convent, for permanent residency. 


Resolved: To take under consideration the report of the 
Most Reverend Bishop Seraphim. 


‘On the same date, we heard: The request of the Rector of the 
Saint Alexander Nevsky Church in the city of Lakewood, 
New Jersey, the Mitered Protopriest Valery Lukianov, with 
{his] parishioners, for the granting of a blessing torename the 
old church in honor of the Tikhvin Icon of the Most Holy 
‘Theotokos, and toname the newly-built [church] in honor of 
the Holy Right-believing Prince Alexander Nevsky. 


Resolved: Tobless the renaming of the old church after the 
rite of consecration of the new church, to which the old 
antimens will be transferred. It will be necessary to put a 
‘new antimens in its place, on which it will be indicated that 
itis granted for the Church of the Most Holy Theotokos in 
honor of her Tikhvin Icon. 


On the same date, we heard: The written report of the Most 
Reverend Bishop Gregory on the state of affairs of the 
Russian Orthodox Free Church, and in particular on the 
occurrence of a series of uncanonical acts by the former 
representative of the Synod in Russia, the Most Reverend 
Bishop Barnabas. 

Further, Bishop Gregory answers Bishop Barnabas’ 
complaint and points out that certain canonical transgres- 
sions by the latter were in the official proceedings recorded 
in the protocol of the 1993 Council of Bishops. 

In a third memorandum, Bishop Gregory points out 
that itis essential to take extraordinary and decisive m 
sures in connection with Bishop Barnabas’ dealings with 
the Ukrainian Autocephalous Metropolitan Viadimir. 


Resolved: To turn over the case of the Most Reverend 
Bishop Barnabas to the Council of Bishops. 

Note: At the present session of the Synod, the Most 
shop Bamabas asked forgiveness for hisimprudent 
the so-called Metropolitans Vladimir (Romaniuk) 
and Philaret (Denisenko) and for his writen appeal to Metro- 
politan Vladimir Romaniuk), which now isbeing disseminated 
by our enemies and is confusing our faithful. 


On the same date, we heard: A letter from the Most 
Reverend Archbishop Lazarus to the Most Reverend Arch- 
bishop Mark in defense of his actions. Vladyka Lazarus 
indicates that he does not intend to break off communion 
with the Russian Church Abroad. 

‘The answer of Most Reverend Archbishop Mark o this 
letter was then read. 


Resolved: To take under consideration the letters of the 
Most Reverend Archbishops Lazarus and Mark. 


On the same date, we heard: The oral report of Protopriest 
Constantine Fedoroff, the representative of the Synod of 
Bishop of the Russian Orthodox Church Abroad in Russia, 
on his visits to Russia, on church life in the parishes there 
and on [his] meetings with the clergy and the faithful. 


Resolved: 
1. Tobless Protopriest Constantine Fedoroff to look for a 
building on a parcel of land, in the vicinity of the city of 
Moscow, for establishing our Church center and a monas- 
tery (under the protection of Holy Trinity Monastery in 
Jordanville). 

2. Torremind the Most Reverend diocesan (hierarchs] to 
send in their assessments ($500.00 twice a year) for the 
maintenance of the Moscow legation. 


On the same date, we heard: The draft regulations for the 
legation of the Russian Orthodox Church Abroad in Rus- 
sia, which were proposed by the Most Reverend Mark, 
Archbishop of Berlin and Germany: 


‘The Synod of Bishops of the Russian Orthodox Church 
Abroad is establishing a legation in the city of Moscow to 
better administer the free parishes in Russia. The Legation 
will function according to the following regulatio 
1. The Legation should be located in the city of Moscow, 
in such quarters that are able to accommodate a chancery, 
premises for receiving {visitors}, private accommodations 
for a representative in the rank of priest, and accommoda- 
tions for visiting hierarchs. 

2. Asfaraspossible, a small church should be established 
at the Legation in which the morning and evening Divine 
Services will be performed every di 
3. An extensive library of our 
should be established at the Legation. 

4. The Legation will be under the supervision and direc- 
tion of the Secretary of the Synod of Bishops. 

5. The responsibilities of the representa 
priest include: 

a) Receiving requests in written form concerning the 
acceptance of clerics and the maximum preparation of all 
documents for examination by visiting hierarchs. 

b) Receiving requests of all kinds from our clerics and 
parishes for examination by the hierarchs. 

©) The collection of all other information touching on 
Church life in Russia. 

d) The compilation of a card-index (computerized) with 
all the data on our sacred ministers and all those who are 
requesting or might in the future request [to come] under 
the omophorion of our Church. 

¢) To transmit an account of the Legation’s activity and 
material-financial status to the Synod weekly. 


srature from abroad 


in the rank of 


a 


2) To communicate directly with the Synod in urgent 
situations. 
6. Visiting hierarchs will examine all canonical questions, 
such as: accepting clerics, ordinations, assignments to 
parishes andso forth; will visit various parishesin coordination, 
with the representative and local clerics; will receive peti- 
tioners at the recommendation of the representative and at 
their own discretion, They will present an account to the 
Synod, where all data will be collected, and in particular data 
on clerics and possible future clerics. This card-index must 
bbe continually updated in the Synod, and hierarchs must 
‘consult it before any ordination or reception. Each visiting 
hierarch will give his account not only to the Synod, but 
also to the hierarch next in tun, with supplemental oral 
explanations, if necessary. 

‘The Synod will arrange the sequence of hierarchs who 
will visit the Legation in Moscow. 


Resolved: 
1. To approve the draft as temporary guidance for the 
legation of our Church in Russia, and to supplement or 
‘change it in the future, as necessary. 

2. To present this draft for final confirmation at the next 
Council of Bishops. 


On the same date, we heard: The written report of Archi- 
‘mandrite foasaph (Shibaev) on the difficulties experienced 
by him and his parishioners after the forcible seizure of the 
Trinity Cathedral in the city of Oboyan by the Moscow 
Patriarchate with forces of the Kursk OMON (Special 
Purpose Militia Detachments] on the 12th of August 1993, 
accompanied by the beating of parishioners. 


Resolved: 
1, To thank Archimandrite loasaph and his flock for their 
mangul stand on behalf of the purity of Orthodoxy and Church 
truth, which is testified to by their patient endurance of slander 
‘and cruel persecution from the Moscow Patriarchate. 

2. Togrant a Gramata from the President of the Synod of 
Bishops to Priest Roman Shulga and Deacon Andrew 
Logachov for the manfulness and fervor which they are 
showing in their fervent service and in standing steadfastly 
(on guard for Church truth. 


Onthe same date, we heard: The oral report of the Synodal 
‘Treasurer, Priest Peter Holodny, on the financial state of the 
Synod of Bishops. The activity of the Synodal Book Store 
needs to be developed more forcefully. The Saint Sergius 
and Protection parishes in the city of Glen Cov,. New York, 
should be combined; the Synodal candle factory, located in 
the basement of the building on Old Tappan Road, should 
be removed toa garage, and the building, which is ina run- 
down state, should be rented. The rental income will help 
cover the monthly Synodal deficit. 


Resolved: 
1. To take under consideration the report of the Synodal 
Treasurer. 

2. To approve the decision of the Diocesan Hierarch of 
the Eastern American and New York Diocese regarding the 
union of the two parishes of the Diocese in the city of Glen 
Cove, New York — the Saint Sergius and Protection 
[parishes], by moving the Saint Sergius parish to the 
Protection Church at the old-age home. 


On the same date, we heard: The written report of the 
Acting Chief of the Russian Spiritual Mission in Jerusalem, 
Hieromonk Theodosius, on the life and activity of the 
Mission and monasteries in the Holy Land. 


Resolved: 
1, To take under consideration the report of the Acting 
Chief of the Russian Spiritual Mission, Hieromonk 
Theodosius. 

2. Toapprove the date of 16/29 May 1994 (the Sunday of, 
the Samaritan Woman) for the celebration of the centennial, 
of the decease of Archimandrite Antonin (Kapustin). 

3. To elevate Hieromonk Theodosius (Clare), Acting 
Chief of the Russian Spiritual Mission in Jerusalem, to the 
rank of Igumen, for his fervent bearing of his obedience. 
4. To award to Hieromonk John (Berzins), a fellow- 
member of the Mission, the right to wear a gold pectoral 
Cross, for his fervor in serving at the Eleon Convent. 


‘On the same date, we heard: ‘The announcement of the 
President that, during his visit to parishes of the Australia- 
New Zealand Diocese, he gave awards to the following 
clerics: to Priest Nicholai Karipoff— the rank of Protopriest;, 
to Priest Ruff Tobolov — the gold pectoral Cross and the 
rank of Protopriest; to Protopriest Nikita Chemodakov — 
the Palitsa; to Igumen Andronik (Kotliaroff) — the Palitsa;, 
andto Deacon Alexei Karpowicz—the rank of Protodeacon, 
for their fervent service to the holy Church. 


Resolved: To confirm the awards to clerics of the Austré 
New Zealand Diocese, as indicated in the recommendation 
of the President. 


On the same date, we heard: The announcement of the 
Most Reverend Bishop Hilarion, concerning the fact that 
‘on 17/30 January 1994, on the day of the glorification of 
Hierarchs Innocent and Nicholas in the city of Mayfield, he 
awarded the violet Kamilavka to Protodeacon Elya Gorsky, 
a cleric of the Protection Church in the city of Nyack, New 
York, for his fervent service to Christ's holy Church. 


Resolved: To confirm the award to Protodeacon Elya 
Gorsky, as indicated in the recommendation of the Most 
Reverend Bishop Hilarion. 


—n— 


(On the same date, we heard: The recommendation of the 
President, concerning the granting of ablessingtoProtopriest, 
John Sorochka, with the awarding of a special icon to him 
with an inscription from the Synod of Bishops, for his most 
fervent labors in preparing for the glorification solemnities 
of Hierarchs Innocent and Nicholas inthe city of Mayfield 
and for the bicentennial jubilee of Orthodoxy in America. 


Resolved: To impart God's blessing to Protopriest John 
Sorochka, with the awarding of an icon to him from the 
‘Synod of Bishops, for his fervor and labors in preparing for 
the foregoing jubilees. 


On the same date, we heard: The petition of the Most 
Reverend Archbishop Mark, of Berlin and Germany, con- 
cerning the elevation of Priest Bozidar Patrnogich, a cleric 
of the German Diocese, to the rank of Protopriest, for his 
fervent service to the holy Church. 

Note: Father Bozidar serves five parishes in the region 
of Cologne-Dusseldorf. 


Resolved: To award the rank of Protopriest to Priest 
Bozidar Patrnogich, as indicated in the recommendation of 
the Most Reverend Archbishop Mark. 


On the same date, we heard: ‘The petition of the Most 
Reverend Mark, Archbishop of Berlin and Germany, con- 
cerning the award of the right to wear the gold pectoral 
Cross to Priest Nikolai Artemoff, for the labors borne [by 
him] in the pastoral activity of caring for the cathedral 
parish in the city of Munich and other parishes of the 
German Diocese, and especially for directing the corre- 
spondence Seminary and for the cares connected with the 
construction of the new cathedral in Muni 


Resolved: To award the gold pectoral Cross to Priest 
Nikolai Artemoff for his fervent labors, as indicated in the 
recommendation of the Most Reverend Archbishop Mark. 


On the same date, we heard: Concerning the date of the 
next session of the Synod of Bishops of the Russian 
Orthodox Church Abroad. 


Resolved: To convoke the next session of the Synod from 
4/17 thru 7/20 May 1994 in the Synodal house in the city of 
New York. 


‘The session concluded at 1:00 o'clock in the afternoon 
on Friday, 12/25 February, with the singing ofthe prayer“It 
is truly meet”. 


Minutes No. 311 
OF THE SESSION OF THE SyNoD OF BisHOPS 
oF THE Russian OrnTHODOX CHURCH ABROAD 
from 22 March/4 April and 23 March/S April 1994 


The session of the Synod of Bishops took place in the 
‘Synodal house in the city of New York and began at 4 
o’clock in the afternoon with the singing of the prayer “O 
Heavenly King”. The wonderworking Kursk-Root Icon of 
the Mother of God was continually in the meeting room. 


‘The following members of the Synod of Bishops were 
present: 
President: The Very Most Reverend Metropolitan Vitaly 
Members: The Most Reverend: 
Archbishop Antony, of Los Angeles and Southern 
California, 
Archbishop Anthony, of Western America and 
San Francisco, 
Archbishop Laurus, of Syracuse and Trinity, 
Bishop Hilarion, of Manhattan, 
Bishop Daniel, of Erie, and 
Bishop Mitrofan of Boston. 


On 22 March/4 April 1994, we heard: A declaration 
concerning the formation in Russia of the so-called 
‘Temporary Higher Church Administration of the Russian 
Orthodox Church. See separate Protocol No. 713 [pg. 29). 


‘On the same date, we deliberated over: The activity of the 
Most Reverend Bishop Barnabas of Cannes, the former 
representative of the Synod of Bishops in Ru 


Resolved: The Synodoof Bishops condemns the ill-considered 
and anti-canonical actions of the Most Reverend Bishop 
Bamabas and his appeal to the Kievan pseudo-Patriarch 
Viadimir Romaniuk), and it ensures him with a prohibition 
{against} interfering in the affairs of the parishes of the Free 
Church in Russia. Although the Most Reverend Bishop 
Barnabas offered repentance at the session of the Synod of 
Bishops on 11/24 February 1994 for his conduct, in view of 
the gravity of the holy canons that were violated, an epitimia 
[consisting of] a three-month stay in the Holy Land without 
the right to serve is imposed on him. 


On the same date, we heard: The statement by the Most 
Reverend Bishop Hilarion of Manhattan that Protopriest 
Valentin Chmelev has been released from the rectorate of 
the Holy Trinity Church in the city of Astoria, New York, 
by the diocesan authority of the Eastern American andNew 
York Diocese, duc to the state of [his] health. In connection 
with this, Bishop Hilarion is petitioning for the issuance of 
a benedictory gramata to him. 


Resolved: To express gratitude to Protopriest Valentin 
Chmelev for his exceptionally fervent service to the Holy 
Church of Christ over the course of many years, and to issue 
him a benedictory gramata from the Synod of Bishops. 


On the same date, we deliberated over: The date of the next 
session of the Synod of Bishops. 


Resolved: Not to have a session of the Synod before the 
planned Council of Bishops in the month of June of this 
year, in view of the fact that the Synod held the present 
‘session out of turn. 


On the same date, we heard: The petition of the Most 
Reverend Anthony, Archbishop of Western America and 
San Francisco, concerning awards, for fervent service to 
the Holy Church of Christ, to the following clerics of his 
diocese: to Protopriest Stefan Pavlenko — the jeweled 
Cross; to Priest Serge Kotar — the gold pectoral Cross; and 
to Priest Paul Volmensky — the gold pectoral Cross. 


Resolved: To confer [the awards], as indicated in the 
recommendation of the Most Reverend Archbishop An- 
thony, on the foregoing clerics of the Western American 
Diocese. 


On the same date, we heard: The petition of the Most 
Reverend Laurus, Archbishop of Syracuse and Trinity, 
concerning awards for the following clerics of the Syracuse 
Diocese and Holy Trinity Monastery for their zealous 
service to the Holy Church of Christ: to Igumen Luke 
(Murianka) — the jeweled Cross; to Hieromonk Peter 
(Lukianov) — the rank of Igumen; to Hieromonk George 
(Shaeffer) —the gold pectoral Cross; andtoPriest Svetislav 
Mirolovich — the gold pectoral Cross 


Resolved: To confer [the awards}, as indicated in the 
recommendation of the Most Reverend Archbishop Laurus, 
on the foregoing clerics of the Syracuse-Trinity Diocese. 


On the same date, we heard: The statement of the Most 
Reverend Bishop Hilarion concerning the acceptance into 
the bosom of the Russian Church Abroad of the Korean 
Priest Justin Kang, from the city of Seoul in Korea, who 
res to found an Orthodox mission for Koreans under the 
jurisdiction of our Church. The first missionaries in Korea 
were from the Russian Church; but because of the revolu- 
tion and the wars that followed, help from Russia ceased 
and the number of Orthodox Koreans decreased. Interest in 
Russian spiritual culture and faith is now growing in South 
Korea, and the soil is ready for missionary labors. 


Resolved: 
1) Toblessthe founding of the Korean Orthodox Mission under 
the jurisdiction of the Russian Orthodox Church Abroad. 


2) To assign Priest Justin Kang as head of the Korean 
Mission and rector of the community in honor of the 
Holy Apostle John the Theologian. 

3) Tobless the establishment of pastoral and theological 
courses in the Korean language for preparing cat- 
echists and future sacred ministers for the Orthodox 
parishes of our Mission in Korea. 


‘The session ended at 5:30 in the evening with the prayer “It 
is truly meet”. 


Protocol No. 713 
of the Session of the Synod of Bishops 
of the Russian Orthodox Church Abroad 
from 23 March/5 April 1994 


We heard: A declaration addressed to the President and 
members of the Synod of Bishops of the Russian Orthodox 
‘Church Abroad concerning the formation of a new organi- 
zation calling itself the “Temporary Higher Church 
Administration of the Russian Orthodox Church”. 


Archbishop Lazarus and Bishop Valentin, who until 
now were members of our episcopate, as well as about 
thirty-five clerics — two or three of whom signed as 
bishops, one signed illegibly — fourteen monastics and 
novices and fifteen laymen signed the declaration. 

This declaration was drawn up at a conference held in 
the city of Suzdal on 9/22 March 1994. As stated in the 
document, the task of the conference was “to consider 
matters pertaining to organizing and strengthening the 
Church of God in Russia, and then to adopt appropriate 
resolutions...” 

Asa result, the signatories announce: 

1. ‘The formation by them of the Temporary Higher 
Church Administration of the Russian Orthodox 
Church. 

The election and ordination of new bishops. 

‘Their gratitude to the Russian Orthodox Church 

Abroad, and likewise to her Chief Hierarch, the 

Most Reverend Metropolitan Vitaly, whose name 

they intend to continue elevating at the Divine 

Services, desiring to remain with us in prayerful 

unity. 

4. Inconclusion, the hope is expressed that our Coun- 
cil of Bishops will recognize the formation of the 
“Temporary Higher Church Administration of the 
Russian Orthodox Church” and the [episcopal] 
ordinations performed by it “and will send it its 
blessing”. 


We have ordered: Every revolt against lawful authority is 
a manifestation of lust for power. Likewise also the self- 


willed departure of a Bishop from the authority of his 
Metropolitan and Council of Bishops is defined by the holy 
‘canons as a usurpation of authority. Therefore, the initiator 
of a revolt, and the clerics and laity following after him, 
‘commit the grave sin of disregard for the divinely estab- 
lished order, for they are separating themselves from the 
Church. 


In connection with this the Synod of Bishops determines: 

1. The so-called “Temporary Higher Church Administra- 
tion of the Russian Orthodox Church”, and the confer- 
cence of clergy convened by its heads, who adopted a 
resolution at it on 9/22 March 1994 concerning separat- 
ing themselves from the hierarchy of the Russian 
Orthodox Church Abroad, cannot be recognized as 
legal, since it violates basic Church canons, and the 
Synod of Bishop cannot give its blessing to this. 

‘The Fourteenth Canon of the First-and-Second 
Council of Constantinople states: “If any Bishop, on 
the allegation that charges of crime lie against his own 
Metropolitan, shall secede or apostatize from him 
before a conciliar or synodal verdict has been issued 
against him, and shall abstain from communion with 
him, and fail to mention his name, in accordance with 
consuetude, in the course of the divine mystagogy, the 
holy Council has decreed that he shall be deposed from 
office, if merely by seceding from his own Metropoli- 
tan he shall create a schism. For everyone ought to 
know his own bounds, and neither ought a presbyter 
treat his own bishop scornfully or contemptuously, nor 
ought a bishop to treat his own Metropolitan so” (cf. 
likewise Canons 13 and 15 of the same Council; 
[Canon] 18 of the Fourth Ecumenical Council; [Canon] 
31 of the Holy Apostles, and others). 

2, Twoof the aforementioned Most Reverend [hierarchs] 
— Archbishop Lazarus and Bishop Valentin — by 
their separation from the hierarchy of the Russian 
Orthodox Church Abroad have violated the hierarchal 
‘oath of faithfulness to the Council of Bishops of the 
Russian Orthodox Church Abroad taken by them at 
[their] ordination. 

3. Elevating the name of our Chief Hierarch at the Divine 
Services, without recognizing the authority of the Synod 


and Council of Bishops headed by him, would only 
mislead the faithful and therefore cannot be permitted. 

4, While not resorting to strictly canonical prohibitions, 
and while awaiting the return of those who have 
separated themselves from Church unity, the Synod of 
Bishops ceases every kind of prayerful communion 
with them. 

5. The new episcopal ordinations likewise cannot be 
recognized as legal, according to the Church canons, 
since [they were] performed without the permission of 
the Council of Bishops of the Russian Orthodox Church 
Abroad. 

6. The reference in the foregoing resolution to the direc- 
tive of the Most Holy Patriarch Tikhon, dated 7/20 
November 1920, numbered 362, cannot be recognized 
as well-grounded, since this directive provides for 
instances of practical impossibility to communicate 
with the central Church authority, which cannot be 
affirmed in the given instance. 

7. To urge the clergy and laity of the Russian Orthodox 
Free Church in Russian to realize the error of Arch- 
bishop Lazarus and Bishop Valentin and to return to 
the bosom of the Russian Church Abroad, turning to 
the President of the Synod of Bishops to regularize 
their position. 

8 In-connection with what has been set forth above, the 
‘Synod of Bishops of the Russian Orthodox Church 
Abroad calls on all the initiators of this uncanonical 
meeting to repent and to restore Church peace. 


‘See Canon 18 of the Fourth Ecumenical Council 
crime of conspiracy, or of faction, already prohil 
secular laws, ought still more to be forbidden to obtai 
the Church of God. If, therefore, there be found any 
Clergymen, or Monastics, tobe conspiring or tobe engaged 
in factiousness of any kind, or hatching plots against 
Bishops or Fellow Clergymen, they shall forfeit their own 
rank altogether.” 


Translated from Tserkovnaja Zhizn’ (Church Life), the 
official publication of the Synod of Bishops of the Russian 
Orthodox Church Abroad, Numbers 1-2, January-February- 
March-April, 1994, pages 2-16. 


PANDORA'S BOX 


We can either believe the Orthodox Faith, or we 
can reject it... but we cannot pick and choose parts 
of the Faith, as if we were choosing cereals in a su- 
permarket. Ifwe presume to do this, thisis not Faith, 
but merely opinion. 

The Patriarch of Constantinople, the “Standing 
Couneil of Orthodox Bishops in America,” and the 
Modernists with them, wish to keep those parts of 
Orthodoxy which remind them of their folk heritage 
(or which are convenient for their modern life-style), 
but set aside those parts which annoy them. They 
give the Holy Mysteries to those who do not accept 
the Seven Ecumenical Councils, not because they 
can‘ live without the Copts or Armenians, but rather 
because if they can use them, in the name of “love”, 
as an excuse to set aside the Councils, the Canons 
and Traditions of the Orthodox Church, even Holy 
Scripture itself, then they can do whatever they 
please. These Modernists have made it clear that 
they wish to abolish the fasts, consecrate married 
bishops, permit second marriages for priests in vio- 
lation of the Canons and the Holy Scriptures, and 
“modernize” the Divine Liturgy, even as the Roman 
Catholics have done, 

Recently, in a joint meeting in Lebanon (the infa- 
‘mous Balamand Conference), the so-called Orthodox 
representatives declared the Roman Catholic Church 
to be a “sister church,” in which truly the Body and 
Blood of Christ and the Holy Spirit are found. But 
the January 1992 Gallup Poll of Roman Catholics in 
the USA rovealed that 70% of Roman Catholics in this 
sad country do not believe that the real Body and Blood 
of Christ is received in the Divine Mysteries. An even 
greater portion do not believe the moral teachings of 
their church, accepting all manner of immorality as 
consistent with God's Will. Obviously, once Sacred 
‘Tradition is set aside, there is little left but personal 
opinion... even if that opinion proclaims itself to be 
based on “the Bible and nothing but the Bible 

Following the recommendations of the Balamand 
Declaration, in the practice of the “OCA” and other 
modernizing “Orthodox” groups in North America, 
Roman Catholics are received into the Orthodox 
Church merely by confession, as if Roman Catholi- 
cism were a fully legitimate expression of the Gospel 
ef Christ. If this be true, why should anyone bother 
to take up the Cross, why follow the narrow and diffi- 
ult road of Orthodoxy? Why fast? Why remain 
chaste? Why go to confession? Indeed, the outra- 
grouslly logical conclusion of all this is found in the so- 
called Orthodox churches which actively discourage 
people (again, in the name of “love”) from becoming 
‘Orthodox, with some such nonsense as “our church is, 
for Greeks; Americans should be good *****,” 


Our Lord and God and Savior Jesus Christ said, 
“Preach the to every creature, He that be- 
lieves and is baptized shall be saved. He that 
believeth not, shall be condemned” [Mk 9:15]. That 
is, we must believe the preaching of the Apostles. 
‘They explicitly tell us to avoid heretics and heretical 
teaching... Who in his right mind would want to draw 
closer to the sinking ship of Roman Catholicism, or 
any of its Protestant step-children? 

Even if Copts and Armenians do not actually be- 
lieve the Monophysite heresy, this faithlessnes 
(blessed as it is!) to their own tradition is not suffi- 
cient. They must, of course, accept the fullness of 
the Orthodox Faith, the full body of the Ecumenical 
Councils and Canons, before they can be united to 
the Church. [In fact, tragically, they may be nearer 
totrue Orthodoxy than the present patriarchs of Con- 
stantinople, Alexandria and Antioch. But the Or- 
thodox Church is not a matter of personalities; it is 
the Body of Christ, the same yesterday, today and 
forever, and none can change it.] 

Thanks be to God! Even in these evil times a few 
stand firm, such as Patriarch Diodorus of Jerusa- 
lem, the Russian Orthodox Church Outside of Rus- 
sia, the true Orthodox Church of Romania and a few 
others, continuing to proclaim the Faith of the Seven 
Ecumenical Councils, the Fathers, the great saints 
who wrought miracles championing this true Faith. 
Remember such as the Fathers of the Council of 
Chalcedon, St. Simeon the Stylite, St. Sava the Sanc- 
tified, the Armenians St, Euthymios and the less 
known Gregory of Narek and Nerses the Graceful. 
If the present Patriarch of Constantinople is right, 
then ell these and a countless multitude of others 
‘were wrong, and God Himself must have been wrong 
to confirm their teaching by such great miracles, 

‘Two years ago in Zarka, Jordan, during the Di- 
vine Liturgy, a priest broke the consecrated Lamb, 
and it gushed forth blood in the sight of the entire 
crowd of the faithful. The event was reported in both 
the Moslem and Jewish press. What could this awe- 
some miracle signify, except that the Body of Christ, 
which is His Church, was about to be broken? 

‘The Patriarch of Constantinople and SCOBA 
preach a neo-Orthodoxy completely alien to the Faith 
ofour Fathers, We should not marvel at this —prac- 
tically every heresy in history has been accepted and 
proclaimed in Constantinople, If you want to save 
‘your soul, have nothing whatsoever to do with such 
‘apostasy, except to say, “Repent, for the Kingdom of 
Heaven is at hand!” 


Adapted from an occasional newsletter published 
by Paradise Palestinian Hermitage, Ellisville, MS. 
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NEW MENAION SERVICES AVAILABLE 
00,11Ak Akathist to All Saints 


‘These services have been released since the last listing in Living 
Orthodoxy. Please order by SN (essential) and service name, 
aciding for P&H (1st class in USA & Canad, airmail elsewhere) 
as indicated below. 


Order now, while supplies last... 


The 1995 Directory 

Parishes and Clergy 

Russian Orthodox Church Outside of Russia, 
Church organizations and suppliers 


New, larger format. More detail than ever; 
easier to read. Maps to help find remote parishes. 
A reference work which should be in every| 
Orthodox home and Orthodox traveller's bag. 


Order stock# M054, $12/copy + P&H as below. 
‘& Handling most beaded to all orders: upto $50, 85; 
outside 


0 $100, $8; over $100, 8%. Customers: ‘USA please allow an 
«additional $2/order (29% on orders over $100). Book orders ere normally 


funds, pleas, to: 

‘THE ST. JOHN OF KRONSTADT PRESS (check ot money 
order), 1180 Orthodox Way; Liberty, TN 37095. MasterCard and VISA 
accepted for mail, telephone or FAX orders (615/536-5239, 9AM-9PM 
Central Time). 

Due to our tlmited resources, we must ask that all orders be 
[prepald. An invoice charge of $2.00 willbe added to non-prepaid orders 
from established customers. Underpeyment of orders is of course t0 be 
voided; however, slightly underpaid orders will normally be shipped 
‘without delay; payment of any balance due must be made within 10 days 
of eceipt. Ifa reminder most be sent, a surcharge wll apply. Overpay: 
‘ments on orders wll be credited to your account, and may be applied to 
future orders. Refund on request. 


The St. Herman Youth Conference 1994 
December 22-25 


Hosted by 
St. Alexander Nevsky Church 
Richmond, Maine 


Conference sessions will be held at the 

Senator Inn in Augusta, Maine. Divine 
services will be conducted at the church 
(about a half-hour drive). His Eminence 


Metropolitan Vitaly will be in attendance, 
God willing, as well as Their Graces 
Archbishop Laurus and Bishop Hilarion. 


Pre-registrations and inquiries 
may be directed to: 
Fr. Chad Williams 
33 Mt, Vernon St. 
Gardiner, ME 04345 
207/582-8656 


Back in print! — My Life in Christ, by St. John of Kronstadt, 
Hardbound, #R002, $35 + P&H; paperbound, #R002a, $25+P&H, 
New for children — St. Nicholas the Wonderworker. ‘Tough paper, 
bright colors, iconographic illustrations, #R244, $6 + P&H. 

New missionary leaflets... fresh typesetting and layout of two 
long-time favorites: Christian Love: The Basic Principle of 
Morality, by Metropolitan Philaret, of Blessed Memory (#1220), 
‘and A Word from the Metropolitan on Prayer, the enthronement 
address of Met. Vitaly (#L221). 25¢ ea., + P&H (buy severall) 


Save on Prepublication Orders... 
and be sure to get your copy| 

1995 CALENDARS, NOW IN PREPARATION— 

Wall Calendar for Orthodox Christians 

85x11, Church & civil calendar dates, daily commemorations, 


‘$Sicopy postpaid now (S6/copy outside US/Canada) 
1995 Orthodox Pocket Planning 


Calendar 
of the Wall Calendar, but in a handy pocket 


$5/copy postpaid now (S6/copy outside US/Canada) 

1995 Church Calendar and Typicon 

Not just one, but wo books this time... a semi-permanent Guide 
to Orthodox Divine Services, and the annual calendar of com-| 
memorations and readings, with fll information (by reference 
to the first volume, or written out in detail in special cases) for 
the order of the daily services. 

'$25/set postpaid now ($30 outside US/Canada); no more than three 
sets may be ordered at this price; please inquire for larger orders, 
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